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1.
WHO ARE WE? – THE PARTNERS IN THIS EVENT:

a) KINGSTON INTER FAITH FORUM  (www.kingstoninterfaith.org.uk)
Membership: 16 local faith communities and 21 other local organisations.  Established in 2003 to provide an opportunity for dialogue between key community leaders in mutually respectful ways to reflect on difficult issues without necessarily binding any institution to another; to be part of the Borough’s approach to community cohesion and to develop: 

· communication channels between different faith structures to improve the understanding between key community leaders to, for example, promote peace;

· a vision for Kingston such as to make Kingston a better place by inter-faith understanding, encouraging peace and community respect; including contribution to RBK policies;

· a programme of activities, e.g. seminars, concerts, school visits, panel discussions, presentations by community leaders on shared values; visits to places of worship;

· a community understanding of religious differences in an effort to reduce prejudice and intolerance in society;  (e.g. ‘Places of Worship booklet and website)

· sharing of cultural activities such as music, song, cuisine and literature.

b) TRANSITION TOWN KINGSTON  (www.ttkingston.org/)

Transition Town Kingston (TTK) is a voluntary community-led initiative addressing the twin challenges of diminishing oil and gas supplies and climate change.   TTK seeks to raise awareness of these issues and implement practical projects to reduce carbon dioxide emissions and our dependency on oil.  TTK believe these challenges provide us with a great opportunity to rethink the way we live our lives, to reconnect with our environment and make conscious choices about the kind of community we want Kingston to be.  Our future could be preferable than today if we are all involved in deciding and implementing the most effective and innovative ideas to build resilience in our community.  Thus TTK acts as an umbrella organisation supporting our community to visualise and move towards a low carbon future.  TTK has a dynamic website and fortnightly e-newsletter and is working to spread the word and get people involved and is keen to address diversity issues).  TTK action groups and projects http://ttkingston.org/groups-and-projects/ include:

· Food Group (projects include ‘From the Ground Up Food Co-op (organic fruit & veg box scheme, re-skilling jam-making, Kingston Orchard Project including fig tree growing -  http://ttkingston.org/groups-and-projects/ground-up/ and Garden Share http://ttkingston.org/groups-and-projects/gardenshare/)
· Energy Group (working with Energy Saving Trust Green Communities programme and  the Creative Environmental Networks (CEN) to implement a Kingston Green Community Action Plan; promotes Home Energy Checks  and EST support and advice on home installation and efficiency measures, e.g. loft insulation, replacement boilers, micro-generation technologies; Green energy supply survey).

· Steering Group (drives forward the project -meets every week to make sure TTK builds crucial networks, raises awareness of key issues and prepares the community in general for transition,  represents TTK on the RBK  Environment Group, feeding into the Strategic Plan).

· Business Action Group (networks with Kingston Businesses and Kingstonfirst).

· Council Action Group (contributes to and scrutinises RBK policies such as Sustainable Communities Act response, Energy Strategy, Core Strategy, South London Waste Plan etc).

· Schools Group (creative sustainability workshops for an environmental play, ‘Planet Phoenix’ with 6 local primary schools, contributes to RBK school ecozine, participates in RBK's annual sustainable schools conference, works with local schools to develop their own vegetable gardens and growing space; developing an online tool "Opendoors Kingston" to help schools comply with the National Framework for Sustainable Schools).

· projects such as an electric vehicle exhibition in the Market Square(the first community and council led electric vehicle exhibition in the UK,  displayed a wide range of electric vehicles, explored the technology and included an open discussion on the pros and cons) ; ArtGym (intergenerational learning workshops at the largest creative community visioning event ever to have been held in the UK) ; permaculture and agro-forestry at Knollmead;  sociable sewing sessions; Vital Kingston open-heart (community engagement) surgeries; open meetings monthly.  Future projects:  a Joanna Macy workshop  www.joannamacy.net/resources/theworkthatreconnects 

c) ROYAL BOROUGH OF KINGSTON UPON THAMES (KINGSTON COUNCIL)

The Kingston Plan - Theme 1 of the Kingston Plan (Kingston’s vision for 2020) is ‘A Sustainable Kingston – protecting and enhancing the environment for us and for future generations’.  

· Objective 1 of the Plan is to ‘Tackle climate change, reduce our Ecological Footprint and ‘reduce, reuse and recycle’.  This relates to our long term goals to: 

* reduce our CO2 emissions to contribute to national targets to reduce UK net CO2 emissions (34%  by 2020) with a local target of 24% by 2015.

*reduce waste sent to landfill and increase recycling – to recycle or compost 50% of our domestic waste by 2020.

· Objective 2 is to ‘Ensure the sustainable development of our borough and the promotion of sustainable transport’  *with an aim that car use in the Borough’s town centres will fall by 5% by 2011 and by 3% in the Borough as a whole.

· Objective 3 is to ‘Protect and improve the quality of our local environment’ with a local biodiversity aim to increase the proportion of sites where conservation management is being implemented.

More detail on the Kingston Plan objectives can be found at www.kingston.gov.uk/commtyplan_aw18.pdf
and in ‘destination Kingston’  http://www.kingston.gov.uk/destination_kingston.pdf with a 2010 review at www.kingston.gov.uk/ksp_annual_review_2009-10.pdf.  

The RBK Waste Strategy can be found at http://www.kingston.gov.uk/waste_strategy_august_2004-6.pdf with the latest implementation plan in the July 2010 Executive agenda . The new website for the South London  Waste Partnership at www.slwp.org.uk explains the approach which is being taken to Waste and Recycling in the four partner boroughs and their future plans.

The Council adopted an Energy Strategy in May 2009 – of which an Implementation Plan (2010-2013) can be viewed in the agenda for the 7/9/10 Executive http://moderngov.kingston.gov.uk/mgConvert2PDF.aspx?ID=22849
The strategy looks at 3 functional roles of the Council in respect of energy management: as a Community Leader, as a Planning Authority and as an Asset Holder and Service Provider (see attached diagram).  In May 2009 the Council joined the national Carbon Trust’s programme to help RBK manage its energy and carbon emissions, working with the Energy Saving Trust’s One-to-One Support Programme; an RBK Low Carbon Management Plan was agreed in March 2010.   

A Climate Change Programme Board will oversee this Plan as part of the RBK Climate Change Programme which will also include projects for a Climate Change Communication Plan (to be overseen by the Kingston Strategic Partnership’s Sustainable Delivery Group), a Carbon Reduction Commitment Energy Efficiency Scheme and Decentralised Energy Masterplanning.  A carbon strategy for schools can be viewed at http://www.kingston.gov.uk/2010_carbon_management_strategy_for_schools.pdf.  Other CCP priorities are to: embed the Energy Strategy in the Council’s current reorganisation (‘One Council’ ) framework and planning policies, and to establish a framework to deliver domestic sector energy efficiency.

The Climate Change and Sustainable Travel Group promotes a wide range of initiatives to encourage sustainable living tel: 020 8547 5865 email CCST@rbk.kingston.gov.uk including: Eco Footprint campaign, a Surbiton Travel Network, Goodgoing, Sustainable Schools Programme, Home Energy Efficiency project in Berrylands, KingstON Choices for the Future newsletter http://www.kingston.gov.uk/kcf and ‘Carbon Matters’ staff newsletter, environmental grants and other support for many for environmental voluntary groups and events;   see also: http://www.kingston.gov.uk/browse/transport_and_streets/goodgoing.htm.   

http://www.kingston.gov.uk/staging/browse/environment/community_environmental_action.htm
The Local Development Core Strategy will set out how the borough’s needs for housing and a thriving economy with businesses and jobs will be balanced with: 

· protection and enhancement of valued environments, including heritage sites, open spaces and nature reserves and the borough’s attractive character

· mitigation and adaptation to climate change, increased risk of flooding and air pollution

· creation of places that promote and enable healthy lifestyles; and 

· achieving sustainable development and reducing reliance on the car.  

The Core Strategy Preferred Strategy  was subject to consultation earlier this year and, following amendments, will again be subject to consultation in Jan. 2011.
2.
RELIGIONS AND NATURE CONSERVATION - CONNECTIONS

a) extracts below from an article by Martin Palmer, Secretary General of The Alliance of Religions and Conservation, from ‘Eternity and Ecology –the contribution of the faiths to the environmental movement’ in ‘World Religions in Education on The Environment 2008 – 2009’ with his kind permission www.arcworld.org
 “….the Worldwide Fund for Nature (WWF) made working with the faiths the theme of their 25th anniversary, held, appropriately, at Assisi, the birthplace of St. Francis, in 1986.  It was the first time that the religions had come together to discuss the environment, and the first time that any environmental group had talked with any faith group, never mind five faiths: Buddhism, Christianity, Hinduism, Islam and Judaism.  

Why did WWF do this?  The reasons are interesting because they still lie at the heart of the difficulties and opportunities that the partnership between the faiths and the secular world embody. 

Prince Philip (founder of the ARC) put it most succinctly:  If the environmental crisis was just a crisis of information, we would be through it by now.  We have the information: about habitat loss, species extinction, deforestation, and loss of soil, water pollution, air pollution, climate change and all the rest of the issues.  The problem is not information, but purpose and intention.  Facts and figures alone will not ‘save the planet’.  

That can only be done by moving people, by touching their souls, generating enthusiasm and commitment, excitement and action.  And there are two forces that have done that throughout history and still do today: the Arts and Religion.  

This was why WWF International invited the five faiths to come to Assisi to see how partnerships could be created whereby the information of the environmental movement could be fused with the networks, insights and authority of the great faiths….

Today, twenty-two years after Assisi… World-wide there are probably somewhere in excess of half a million religious-based environmental projects, ranging from the sacred mountains of the Daoists of China and the Christian forest management training centre of Papua New Guinea, through the Islamic ban on dynamite fishing by Muslims off the coast of East Africa and organic farming by Orthodox nuns in Greece, to the Interfaith Light and Power company in the USA (1) and the Green Sabbath movement of Judaism (2)……
…Campaigning groups need new campaigns as much to raise new funds as to achieve goals.  They run for eighteen months to three years and are target driven; rely heavily on blame, guilt and often highly simplistic solutions and often achieve very little in the long run. ….The faiths simply don’t work on that time scale.  

The strength of the faiths is that they are the longest-lasting human institutions in the world.  Even the youngest of the faiths we work with has outlived empires, dynasties, various nation states, the League of Nations, Communism as a state power, and fascism.  The faiths have perfected the ability to seem eternal yet be constantly changing  They have done this because they understand how human psychology works and it is not on eighteen month or even three year campaigns.  

Human psychology changes because of incremental shifts and accommodations brought about by repetition, reinforcement, fun, reflection and habit.  This is what the faiths have perfected.  

Faiths also know that you can scare and blame people and make them feel guilty and sinful some of the time but not all the time.  The environmental movement is predicated on notions of blame, guilt, sinfulness, wrong-doing and apocalypse…..Faiths know you can ask people to reflect, acknowledge their weaknesses and foolishness, sins and misdemeanours, some of the time, ..But they also know that you must let people celebrate and party …- because if there is nothing to celebrate then why bother?,. we give up; we dry up as human beings.  Fast and feasts; reflection and celebration: this is how faiths have passed on their truths and established their models down the millennia.  And stories.  Facts and figures are fine, but stories are how faiths have told each generation the core insights of their faith…stories are what move people.
This is why, in response to a request from the UN to involve the faiths in addressing climate change and the natural environment, ARC, in collaboration with many secular environmental agencies and religious environment groups such as IFEES (Islamic Foundation for Ecology and Environmental Sciences) is developing the following.  Each major faith tradition is creating a seven-year plan to be formally announced at the end of 2009.  The seven-year plan is designed to develop generational changes in the way we treat the natural world.”

b) extracts below from an article written before the Copenhagen climate change negotiations by Olav Kjørven, Assistant Secretary General and Director of Development Policy at the UN Development Programme  discussing the potential for impact of the world’s faiths.

“Politicians and world leaders cannot tackle climate change alone.  The fight to save the world’s ecosystems -and the lives of those who depend on them - must become a central focus of mass mainstream movements of communities throughout the world.  As we look towards the climate change negotiations in Copenhagen in December of this year, we need to keep this firmly in mind.  

During a recent visit to China, I participated in what will surely be one of the most memorable moments of my career:  Daoist masters from all over China gathered to agree on a seven-year plan for climate change action.  

At this meeting, the overall strength and sustainability of all religions was immediately apparent to me.  Ancient religious symbols and wisdom combined with modern scientific understanding proved to be a potent mixture inspiring and energizing masters and lay believers alike to take unprecedented action. 

Do religious and faith-based groups have the potential to take the fight against climate change to the mainstream?  Quite possibly. 

The reach of religious and faith-based groups is unparalleled.  The world’s major faiths between them own outright at least 7% of the habitable surface of the planet; they have founded, run or contribute to 54% of all schools; are the third largest category of investors in the world; produce more weekly magazines and newspapers than the whole of the secular press in the EU; and print over a billion books a year.  And perhaps most importantly, for a large proportion of the world’s people, religions serve as core custodians of values and cultural traditions. 

So what religions do or do not do, what they say or do not say about climate change, and how they address climate change through their worship and rituals matters a great deal.  To date, most faiths have not said much one way or another on climate change and their deeds have largely escaped their own moral or theological scrutiny when it comes to climate impact.  

However, all of that is about to change.  Over the coming years, the Daoists will implement a wide range of climate change actions, joining similar activities across a dozen or so other religions.  Building on this momentum, the United Nations Development Programme (UNDP) and the Alliance of Religions and Conservation (ARC), a UK-based NGO, have come together to launch a new project which has already witnessed an exciting surge of commitment across the spectrum of major faiths for ambitious actions to fight climate change. 

Each of the world’s major religions is tasked with developing a comprehensive, seven-year plan in which they address seven key areas where they could have a significant influence, including: carrying out sustainable investments; greening the management of assets such as land, forests and hospitals; introducing green curriculum into faith-run schools; helping vulnerable communities to adapt to climate change through pastoral care; and using faith-based media and advocacy networks to lobby governments to be more sustainable. 

The Catholic Church in the US, for example, recently adopted a Catholic Climate Covenant and is embarking on their comprehensive seven-year plan, which encourages Catholics to tread lightly and act boldly.  The Jesuit Order is adopting a similar approach worldwide. There is also an emerging view of the Amazon rainforest as a central cause from a Catholic theological and moral perspective given that the entire basin is within a largely Catholic region. 

..in December, people from across the globe will gather at sacred sites this November to commit to their faith’s seven year plans.  At the same time, the world’s religious leaders will meet along with others at Windsor Castle in the UK, in an event supported by UNDP, where the commitments of the various faiths to tackling climate change will be celebrated and transmitted to the world’s political leaders.   
The world’s faiths joined together in this cause - if viewed in terms of sheer numbers of people - could become the planet’s largest civil society movement for change.  With their unparalleled presence throughout the world, the world’s religions could be the decisive force that helps top the scales in favor of a world of climate safety and justice for future generations.”
3 a) Come to the edge: A Muslim and an ecologist 
Dr Muzammal Hussain
(From the author’s blogs on the ‘Wisdom in Nature’ website “ -  27 January 2010

www.wisdominnature.org.uk>
“Come to the edge, he said.
They said: We are afraid.
Come to the edge, he said. They came.
He pushed them…and they flew.”

Guillaume Appollinaire

Being an ecologist and a Muslim, I often experience what seem to be two distinct worlds.  The first is the world of low carbon lifestyles, non-hierarchical decision making, and compost toilets in which you can’t pee, interspersed with questions like “are you sure it’s vegan?”  The other is the world of high carbon jumaa’s, and a string of questions such as “where’s the lamb bro?”, and “what do the scholars say about that?”

Enriching though this cultural commute might be, the overhanging cloud that moves with me is that I often do not feel like a true citizen of either world.  Rather, I feel like someone who gets a kick out of living in lands in which I understand the language, but am unable to properly speak it – and whilst I admit that I have to an extent generalised in my description of these two worlds, there are nonetheless elements of reality I have experienced that fit the cultural outlines rather well. 

It’s not that I don’t strive for a low-carbon life-style, or that I wouldn’t refer to a scholar, or that I don’t see the value of non-hierarchical organising, for example (I do and would on all three accounts!), but more that associated with the cultures in which these behaviours and comments are norms, can be a cargo of assumptions.  These assumptions, like any that are deep-rooted enough, can give rise to blind-spots to perspectives which need wider awareness if those perspectives are to be perceived, given breathing space, and dialogued with.

My personal journey, is guided I hope by spirituality, by Islam, and the knowledge that Islam is intrinsically ecological, that the world of a ‘Muslim’ is in truth, inseparable from the world of an ‘ecologist’.  However, a commute of the kind I described earlier is inevitable for me on at least two accounts - firstly because of a role I have landed in, as an activist, student and mentor in an Islamic environmental network, and secondly because of my belief that the meeting of worlds can be a place of richness and beauty.  Thus, I can find myself conversing with a hard-core anarchist, a mosque regular, a rep from an NGO driven by funding targets and a member of the Transition Town Network all within the space of a few days.

A conversation with a member of any one of the above groups might make me feel both inspired and humbled. In some instances, however, I might feel less an equal party to a conversation and more like a recipient of a robotic sermon from an over-zealous citizen of another world.  Whilst after the latter experience, my belief that a meeting of worlds is a great thing could benefit from gentle resuscitation, both instances are nonetheless examples of what permaculturists might call ‘the edge’. 

‘The edge’ was explained to me during a two week permaculture and activism course I participated in during the summer of 2009 in Devon.  One of the course instructors was a woman called Starhawk.  A humble character, she is the author of about a dozen books, and also has a wealth of experience in activism, including on the Middle East, corporate globalisation, environmentalism as well as on economic justice.  Her approach is such that she is committed to creating the kind of world she wants to live in, rather than simply campaigning against the one she doesn’t.  

What particularly impressed me about Starhawk (as though the above wasn’t enough!) was her understanding of diversity issues that I had picked up through some of her writings.  She seemed be one of the few ecologists in the North who really knew what it was like to be in a marginalised group, and how to be inclusive to those who were.

The other lead instructor, Andy Goldring, in his deliciously animated and energetic style, explained that in terms of natural systems, ‘the edge’ is an area where two eco-systems come together to form a third.  For example, this could be where a forest meets with a meadow, or a lake with woodland, or a pond with grassland.  Because they contain species from both eco-systems, edges are areas of dynamism, diversity and creativity.  Hence, this is why spiral and curved shapes are common in systems based on permaculture principles.  A spiral shaped pond offers several times more edge than a rectangular or round one of equal size.  This allows for greater interaction and hence gives more opportunity for biodiversity to develop. 

Starhawk then followed by pointing out the cultural ‘edge’ . In music for instance, the meeting point, or edge between two musical cultures can give rise to an altogether new musical form. And for me, the presence of two distinct groups, such as certain Muslims and certain ecologists can give its own unique edge experience! Naturally, the meeting point between two systems or social groups is also a vulnerable place where there is potential for tension, though if each system is also given its own space, this provides conditions which can enhance resilience. 

A good dose of edge-ness can thus be a blessing, whilst too much, or at least edge without room to breathe, might make us… edgy, I suppose!  

The Qur’ an points to the importance of edge in the context of cultural diversity through the following verse:

O men! Behold, We have created you all out of a male and a female, and have made you into nations and tribes, so that you might come to know one another. (Qur’ an: 49:13)

Islam also values another kind of edge.  That is the edge within daily cycles, the junction points between times of the day, such as during sunset and dawn, for example.  These points of transition are, for Muslims, a time to punctuate worldly activity with formal worship through salaat.  Performed with presence, it is a step towards the unity behind cultural and natural diversity, the constancy behind change, the unseen behind the seen.  A frequent dose of such an experience nurtures an attitude of compassion, something that is essential if the meeting between elements from two worlds is to be a healthy one.

As well as outwardly, there are inner edges.  For instance, an over-guarded edge can create in me walls of separation, and herein lies a fragmented consciousness.  Yet, if I begin to reflect on how different beliefs I hold exist in the context of each other and deeper levels of my self, then I am opening myself up for new ideas and inspiration.  My thinking can become more whole. 

Through the financial and ecological crises, strands connecting different areas of life have become more visible.  The financial system is, as our relationship with the earth – it is unsustainable - and indeed our financial system, entrenched in money creation, interest-based lending and growth is a core contributor to resource depletion, pollution, climate catastrophe and violence.  Simultaneously, with the increasing rate of change that such an economy brings, our attention is like a feather on a stormy day, blown from place to place with no time to settle.  Thus, the essential space needed to reflect on experiences, on what it means to live according to the fitrah, for insights to emerge, and to create a world that is more meaningful is being constrained by the world as it is. 

Yet, opportunities for transformation can form with only slight adjustments to our way of life. These opportunities are contained, for instance, in situations in which wisdom and insights can be shared, when skills or talent that any of us has can find their ways to others.  This is the nature of many traditions, and skills-sharing has also become common in Transition initiatives, a movement originating in Kinsale, Ireland, that aims to respond to the twin challenges of peak oil and climate change.  Thus, a dinner invitation can be modified into a pot-luck experience coupled with the sharing of skills or a passion.  On the same occasion that we savour some culinary delights, a close friend might teach us how to mend clothes, weave a basket out of items we might otherwise throw away, or grow our own mint on the windowsill.  Another friend might share some poetry, be inspired to play out a meaningful sketch, or teach calligraphy. 

Thus, a simple and common social event, such as having dinner together can through almost no extra effort become even more sociable and fun, whilst helping to create a more wholesome world. This would be analogous to the example described earlier, of one pond having more edge than another of exactly the same size, simply by virtue of being a different shape. There is greater scope for interaction, drawing out diversity, creativity and resilience. In the social context, it can mean in the example given, deeper human relationships, a move from consumerism to sharing, from corporations to community, and the opening of innumerable doors from which further possibilities can emerge. 

With the environmental crises being widely recognised, green has become the colour of the day – and can thus be a safe paint to use, particularly in a society in which we feel we must struggle hard to be accepted.  It is my prayer that our becoming green couples itself with the kind of transformations that are needed to be truly green.  With simple changes that enrich relationships, as one important dimension, we can begin to move through the challenges of our time.  Thus, by increasing the community ‘edge’, we can help turn crises into transformative, soul nurturing opportunities. It is not always new technologies that we will need, and we must be mindful of the attraction of green consumerism.  Ultimately more powerful, more available, and yet more easily overlooked is the poorly tapped potential of the human soul and community spirit, through solutions that we can implement without corporate involvement, solutions that help us better see and appreciate what and who has been there all along.

© Muzammal Hussain 
27 Jan 2010 
Printed with the kind permission of the author

3 b)
Spirituality – the forgotten dimension
 
Dr Laurie Michaelis
(From “the Friend” – the Quaker magazine - 9 December 2009)

“With climate negotiations underway in Copenhagen, commentators tell us that this is one of the most important international conferences ever held: the last chance to save the planet. Government delegates have been wrestling together with the challenge of cutting greenhouse gas emissions since 1988 when the Intergovernmental Panel on Climate Change began its first scientific assessment.  The current talks are to develop new provisions under the UN Framework Convention on Climate Change, signed by governments at the 1992 Rio Earth Summit.

But does the public commentary pay too much attention to the science and policy process?  The assumption is that first we must have scientific proof of climate change and the need to reduce greenhouse gas emissions.  Then governments can negotiate a global agreement on targets for emission cuts.  Then they will introduce new policies and measures – such as emission trading schemes, efficiency standards, and investment in clean energy.  Finally, the policies will bring about the necessary changes in technology, and in the behaviour of corporations and consumers.

This approach falters at every stage.  Although the science is as robust as it could be, there will always be those who can find reasons to doubt it.  Even politicians who accept the science cannot embrace the deep emission cuts required, or introduce policies that are sufficiently coherent and stringent; and when measures are implemented they usually don’t work as expected.

Science is important.  So are targets, policies and technologies.  But government policy has a poor record in deliberately shaping behaviour.  People don’t like being told what to do.  They mostly do things because friends, neighbours and celebrities are doing them.  The best hope for preventing runaway climate change would be if a few trendsetters were to develop a different set of habits – and another way of life were to become fashionable.  Government policy may then be an essential part of encouraging that way of life, and helping to develop the technologies and institutions that support and sustain it.

This is where Quakers come in.  Friends have been saying all along (since the seventeenth century anyway) that there’s a better way of life than consumerism.  We are not alone.  Most religious and spiritual traditions emphasise values such as simplicity, connection to our deeper selves, taking care of our relationships with other people, and developing a connection to nature.  These values are supported too by the Transition and Permaculture movements.  

Could we, together, develop a way of life that embodies a spiritual response to climate change and enables individuals, communities and the natural world to flourish?

Connecting to self

Sustainable living is often portrayed as a complicated, expensive affair only available to those who can afford solar panels and electric cars.  It can also be cheap and complicated.  I meet many Friends who have developed frugal lifestyles, avoiding fossil fuel use and material consumption.  But it takes particular effort to grow and store food, socialise without motorised travel and reuse materials. 

To be truly sustainable for most of us, frugality needs to include a spiritual understanding of simplicity: ‘attending to what love requires, which may not be great busyness’ (Advices & Queries 28).  

Simplicity means paying less attention to material possessions and less time earning and spending money, allowing a greater focus on the spiritual life.  It means observing and letting go of habits and desires, increasing self-consciousness and moving towards selflessness.  

Simplicity can also be a consequence of spiritual development and self-awareness, leading to the realisation that material consumption does not satisfy, and to a shift in emphasis to true sources of well-being.  And well-being is mostly about connection – to ourselves, other people and nature.


Connecting to nature


People have many different ways of relating to nature.  This connection can be one of the main motives for developing a more sustainable lifestyle.  Friends often say one of their main satisfactions in life is growing food – developing a deep practical and spiritual relationship with their own local ecosystem. 

My sustainability concern has come from elsewhere.  Partly it’s about caring for other life.  It seems bizarre for our way of life to depend on burning the precious remains of past life on Earth.  I have no desire to kill and consume other conscious beings.  And I’m distressed by waste, so I feel every grain of wheat must be used in the best possible way.  A minute from Britain Yearly Meeting in 2005 spoke of the ‘sacramental nature of the whole of life.’ 

There’s also an aspect of my relationship with nature that’s about understanding.  I need to know my place in the scheme of things, to be able to trace where my food and energy comes from and where my waste goes.  

But I’m also developing a more experiential connection with nature, partly through long walks and bike rides, which are one of my ways of connecting with myself.  Occasionally I stop, look, listen, and feel fully part of my surroundings too.



Connecting to people


Although caring about nature and understanding our place in it are important, we also need to feel able to act.  Most people do not believe they can make a difference.  They do not even feel able to change their own behaviour.  Nor do they believe governments and other institutions can take the action required.

For me, connecting to other people – especially Friends – has been a vital part of developing my sense that change is possible and that personal action is worthwhile.  Both in my Local Meeting and in the national network of Friends in Living Witness Project, I have found mutual support, nurture, shared values and encouragement.  We have developed a different sense of a ‘normal’ lifestyle and taken practical action together.

Spiritual approaches to community are founded on recognising the self, or that of God, in the other.  This recognition enables us to work positively with diversity rather than seeking out people just like us.  Spiritual connection to people within our community can also be the bridge to people outside it.  This is particularly important for a response to climate change, which requires global, long-term caring and action.

Perhaps the greatest challenge posed by climate change is to develop the personal and collective will for a new way of life.  For the trendsetters, this calls for deep self-questioning, self-understanding, and a willingness and ability to act against social norms.  

These capacities are strengthened through spiritual practice and can be supported by involvement in a spiritual community.  

If you find despondency creeping in as you listen to the news this week, remember Margaret Mead’s words: ‘Never doubt that a small group of thoughtful, committed citizens can change the world. Indeed, it is the only thing that ever has’.”

4.
Transition Towns and peak oil
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(from a briefing originally provided for Kingston Inter Faith Forum in April 2009)

by Dr Martin Birley, International Public Health Consultant, 

South-West London Green Champion, Kingston Transition Town Steering Group and Kingston Eco-Footprint Working Group,.  www.TTKingston.org 

Introduction

Those of us who are interested in the big issues in the world can usually be divided into people with social concerns such as inequality, poverty and discrimination and those with environmental concerns, such as climate change, peak oil and biodiversity.  The Transition Town movement is concerned with both issues and seeks a positive point of view. 

Climate change

Climate change is now a familiar concept to most people. 

We know that the concentrations of greenhouse gases in the atmosphere are rising rapidly.  Leading climate scientists tell us that “we now have a choice between a future with a damaged world or a severely damaged world” and “what we do in the next few years will determine our future”. 

The government is committed to reducing emissions of greenhouse gases by some 80% by the year 2050, but the recent meeting in Copenhagen demands a more urgent response. 

Peak oil

[image: image33.emf]Peak oil is a less familiar concept. 

The world is currently powered by fossil fuels that were stored in the rocks some hundred million years ago.  Since the start of the industrial revolution we have been using these up at an ever-increasing rate. 

There is plenty of scientific evidence to indicate that we are now at the peak of consumption.  Part of the evidence concerns the time delay between discovery and production.  For oilfields this is about 40 years.  We know that peak discovery occurred about 40 years ago and therefore we know that we are approaching peak production.  There is evidence that oil exporting countries are reducing their oil exports as they find more uses for the oil themselves. 

This means that for every year from now on there may be less oil on the market than the year before.  The need for energy will continue to rise, but as supply falls the demand and the price will fluctuate wildly – bringing severe economic challenges.  

There is nothing to replace the energy that we will be losing.  Renewable energy is very important but is unlikely to meet even 15% of our electricity needs by the year 2020.  Electricity only provides part of our energy needs.  

Consequently, there is going to be an energy gap.  All of us will find that there is simply less energy available than we have been accustomed to using.  There are no alternative technologies that will be available in time, will meet the global shortfall and will reduce greenhouse gas emissions.  This includes nuclear, biofuels, hydrogen, fusion, wind, wave, solar concentration, coal, tar sands or carbon capture and storage.

Transition

There are three components to our reaction to this gloomy news: emotional, spiritual and intellectual. 

These, in turn, lead to four responses: 

· Denial – it’s not happening;

· Despair -  there is nothing we can do;

· Magic bullet – science will provide a solution somehow;

· Transition – an opportunity.

The transition response sees the challenge as a positive opportunity.  We ask what makes a good life and what makes people truly happy? 

We envision a future Kingston which is a better place to live than the present, even though the amount of energy available is greatly reduced.  We envision a society which is more caring, communal, resilient and localised. We expect our lives to be more fulfilling, spiritual and happier.

The Transition Town movement is now a national and international movement. 

We started the Kingston Transition Town process some 2 years ago and we currently have about 500 members.  

Our actions include building alliances (such as with the Inter Faith Forum), raising awareness, changing lifestyles, starting demonstration projects and influencing policy.  

An example of influencing policy is our success in encouraging the council to develop an energy strategy for Kingston Borough.  In order to raise awareness we have been holding discussions, showing films and creating websites.  One of our members, Shaun Chamberlin, has just published a highly successful book called The Transition Timeline.

The Transition response has both external and internal components.  The external components include the practical changes we make.  Each of us needs to know our personal energy use and each of us needs to be thinking about how we can reduce it.  We have to reduce our energy use for food, transport, housing, leisure and much else.  

The internal components include the spiritual and ethical changes we make; in our search for happiness and fulfilment; in our celebration of diversity; in our view of our place in the universe; in our commitment to “creating an environmentally sustainable, spiritually fulfilling and socially just human presence on this planet”……  We would love awareness to spread among the local faith groups.

More about our activities can be found at  www.ttkingston.org


‘In Transition’ about the Transition Town movement (inter)nationally: http://vimeo.com/8029815 

Richard Heinberg 

· defines Peak Oil 10.57mins http://www.youtube.com/watch?v=6uYmZmWAaxk  - 

· summarises Peak Oil issues 7.39 - http://www.youtube.com/watch?gl=GB&hl=en-GB&v=DHXdS9XYVs8 

A SELECTION OF WEBSITES AND OTHER RESOURCES ON THE ENVIRONMENT

(the inclusion of websites in this list does not indicate that the Inter Faith Forum or Transition Town Kingston endorses the content of these websites)

CLIMATE CHANGE

Webpages about climate change from some governmental and scientific organisations 

http://www.ipcc.ch/ The Intergovernmental Panel on Climate Change  http://climate-l.org/ a knowledgebase of UN and intergovernmental activities addressing global climate change policy

United Nations Framework Convention on Climate Change (http://unfccc.int/2860.php) with information about 16th United Nations Climate Change Conference in Cancun Nov-Dec 2010 

Kyoto Protocol to the united nations framework convention on climate change

Department of Energy and Climate Change  (http://www.decc.gov.uk/)

The Royal Society Facts and Fictions about Climate Change March 2005

http://royalsociety.org/uploadedFiles/Royal_Society_Content/News_and_Issues/Science_Issues/Climate_change/climate_facts_and_fictions.pdf   
US Environmental Protection Agency (http://www.epa.gov/climatechange/basicinfo.html)

the Tyndall Centre for Climate Change Research (http://www.tyndall.ac.uk/) 

DEFRA (old DEFRA website) (http://www.defra.gov.uk/environment/climate/documents/eac-response-100804.pdf) Government response to the conclusions and recommendations of the Environmental Audit Committee: Adapting to Climate Change, Sixth Report of Session 2009-10’ (August 2010)

Adapting to Climate Change – a new approach DEFRA Sept 2010 (http://www.defra.gov.uk/environment/climate/documents/adapting-new-approach-100916.pdf)

Homes and Communities Agency (http://climatechange.homesandcommunities.co.uk/)  Practical solutions to climate change for people who create and maintain communities
Science Museum of the National Academy of Sciences (http://www.koshland-science-museum.org/exhibitgcc/index.jsp)

BBC Science and Environment Green Room including news and analysis of UN Climate Summit in Copenhagen  (COP15) (http://news.bbc.co.uk/1/hi/in_depth/sci_tech/2009/copenhagen/default.stm
http://news.bbc.co.uk/1/hi/sci/tech/8426835.stm) and current situation ‘….climate process risks disintegration’ (http://www.bbc.co.uk/blogs/thereporters/richardblack/2010/10/this_week_marks_a_first.html)
National Centre and University Corporation for Atmospheric Research (*UCAR)

EDUCATIONAL 

Science Museum – energy 

*UCAR modules on climate change (http://www.ucar.edu/learn/1_4_1.htm)

Shap working party (educational resources) Religious Education lesson plans and a good collation of articles on the environment  (http://www.shapworkingparty.org.uk/journals/index_0809.html) 
BBC GCSE modules http://www.bbc.co.uk/schools/gcsebitesize/rs/environment/
ENERGY EFFICIENCY

The Carbon Neutral Company personal and business footprint calculators eg flight calculator
Carbon management  (http://www.carbonfootprint.com/)

Organic Energy company (biomass wood pellet boilers)

 Renewable UK wind and marine energy

Baywind http://www.baywind.co.uk/baywind_home.asp Windfarm cooperative

Geothermal (ground source heat pumps) http://www.towards-sustainability.co.uk/infodir/energy/geo.html  

ENVIRONMENTAL CAMPAIGNERS
Campaign against Climate Change: Experienced umbrella body coordinating local, national, and international activism mobilising for above all, an international global treaty to minimise harmful climate change and the devastating impacts it will have. Specialises in building a mass movement of people.  http://www.campaigncc.org/index.shtml
Greenpeace UK: aims to to ensure the ability of the earth to nurture life in all its diversity. Organises public campaigns. http://www.greenpeace.org/international/campaigns/climate-change
Friends of the Earth UK (FoE) http://www.foe.co.uk/index.html
Union of Concerned Scientists – (http://www.ucsusa.org/global_warming/) includes analysis of funding by ExxonMobil of climate change sceptic organisations 

Global Climate Map first developed by members of the Union of Concerned Scientists with early warning signs

Biofuelwatch: Campaigns against the use of bioenergy from unsustainable sources.

Camp for Climate Action: Exploring the problems, challenges and solutions for climate change, whilst also sharing skills.  Run without leaders and includes direct action.

Monbiot.com: Website of George Monbiot, writer, speaker and activist.

Mark Lynas: Website of a dedicated author, campaigner and international speaker, devoted to discussions on climate change. 

Turn Up the Heat: George Monbiot, Mark Lynas and Joss Garman turn up the heat in an effort to expose 'greenwashing' on climate change.
The New Internationalist magazine (http://www.newint.org/features/2003/06/05/facts/)

Plane Stupid: Campaigns for an end to airport expansion, a ban on shorthaul flights and the introduction of tax on aviation fuel.
Stop Climate Chaos: A coalition of UK's leading environmental and international development organisations, as well as women's organisations, activist groups and faith-based campaigns. Aims to build irresistible popular pressure on politicians to act.
Quaker ‘Living Witness’ project http://www.livingwitness.org.uk/home_files/IPCC%20briefing.pdf ‘

Science or Swindle – the truth about the climate’   articles in The Friend (Quaker magazine) on environmental issues Turning the Tide: Work to advance the understanding of active nonviolence and its use for positive social change. Offer resources and experience to individuals and groups through training workshops, consultations and publications.

Green Events: Promoting conscious and sustainable living. Includes details of upcoming environmental, holistic, human and animals rights events, such as festivals, courses and campaigning activities. It also features a Directory of services. Covers London and Devon. 

Green Futures Festivals a website of the Kingston Environment Centre – which provided many of the weblinks listed here.

World Resources Institute – achievements in 2009  carbon footprint calculator
SUSTAINABLE DEVELOPMENT

Sustainable Development Commission including publication:

Sustainable Development the key to tackling health inequalities 

New Economics Foundation: Aims to improve quality of life by promoting innovative solutions that challenge mainstream thinking on economic, environment and social issues.

People & Planet: UK Students campaigning on world poverty, human rights and the environment. 

WDM (World Development Movement): Aims to tackles the underlying causes of poverty. Campaigning on climate change. 

Practical Action: Specialises on the sustainable use of technology to reduce poverty in developing countries. Aims to ensure solutions are in the hands of local people; It is working on adaptation to the effects of climate change & calling for urgent action on policies at the UK and international level.

DEFRA  http://www.defra.gov.uk/sustainable/government/

London 21: Promotes, supports and networks community-based initiatives for a greener, healthier, and more sustainable Greater London.

London Sustainability Exchange: aims to provide organisations and networks of individuals with the motivation, knowledge, and connections they need to put sustainability into practice.

Trapese Collective: Taking Radical Action through Popular Education and Sustainable Everything!' Their work involves interactive workshops, games, films, trainings, and action/campaign planning sessions. They also produce resources and focus on practical steps to inspire, inform and enable action, and how to develop workable alternatives. Motivated by a passionate belief in the power of learning together. 

Seeds for Change: Provide training and support to grassroots campaigners, NGO's, Co-ops and other community groups and organisations in the social sector. They've also provided training for WIN. 
Turning the Tide: Work to advance the understanding of active nonviolence and its use for positive social change. Offer resources and experience to individuals and groups through training workshops, consultations and publications.

PERMACULTURE/ SOCIAL ECOLOGY
Permaculture as a term was coined in the mid-seventies to describe strategies for creating sustainable food growing methods. However, permaculture has gone beyond its roots to become a worldwide movement encompassing all aspects of how we as human beings can live harmoniously in relation to each other and the earth and its finite resources including how to create sustainable human habitats by following nature’s patterns. 

Permaculture Association (Britain): Creating sustainable human habitats by following nature's patterns. Based on the philosophy of co-operation with nature and caring for the earth and its people.
Earth Activist Training: A focus on social permaculture, organizing tools, and spirit, as well as the basic permaculture design course. "An Earth Activist Training can set your life on a new path.or show you how to save the world. Green solutions are sprouting up all around us, but permaculture shows us how to weave them together..."

Fast for the Planet: A concept that recognises the essential need for personal, community and economic transformation in engaging with the ecological challenge. It includes the use of fasting and attempts to engage people with their hearts, minds and bodies. Initiated by LINE/WIN. 

Naturewise: Their work includes running permaculture courses, creating and promoting forest garden, and giving advice and consultations. They are based within the inner city of London and more recently in west Wales as well.

London Food Link: runs a network of organisations and individuals with members as diverse as farmers, food writers, caterers and community food projects
NATURE AND CONSERVATION
WWF-UK: conserves endangered species, protects threatened habitats and addresses global threats. Aims to find long-term solutions that benefit both people and nature. 

The Royal Society of Wildlife Trusts umbrella organisation for 47 local wildlife trusts in the UK with a combined membership of 791,000 members and 2,200 nature reserves covering 90,000 hectares

United Nations Environment Programme (http://www.unep.org/)

Natural England – 2010 Year of Biodiversity  (http://www.naturalengland.org.uk/ourwork/conservation/biodiversity/iyb/default.aspx)

‘An invitation to shape the Nature of England’ discussion document (http://www.defra.gov.uk/environment/natural/documents/newp-discussion-260710.pdf)

‘Lost life – England’s lost and endangered species’ http://naturalengland.etraderstores.com/NaturalEnglandShop/NE233 ‘

BTCV (British Trust for Conservation Volunteers) 
The Living Churchyard & Cemetery Project, A DIY Information Pack - a brochure to guide members of local churches to note wildlife within their own churchyards.  Available from The Arthur Rank Centre, National Agricultural Centre, Stoneleigh Park, Warwickshire, CV8 2LZ

Snowflake Bentley just a lovely collection of snowflake photographs "Under the microscope,.. Every crystal was a masterpiece of design and no one design was ever repeated. ".  

RELIGIOUS APPROACHES TO THE ENVIRONMENT

http://www.arcworld.org/about_ARC.htm  The Alliance of Religions and Conservation – a secular body founded in 1995 by HRH Prince Philip works with 11 major faiths through the key traditions within each faith that helps the major religions of the world to 

· develop their own environmental programmes, based on their own core teachings, beliefs and practices. 

· link with key environmental organisations – creating powerful alliances between faith communities and conservation groups.  

Buddhist: Ecological Buddhism – a Buddhist approach to global warming (http://www.ecobuddhism.org/index.php)

Christian: www.arocha.org 020 8574 4935 email:  uk@arocha.org. Christian Ecology Link   Call of Creation  Creation Flourishing  www.operationnoah.org
For Creed and Creation;  A simple guidebook for running a greener church, by Gillian Straine and Nathan Oxley Printed by Aldgate Press by The City Bridge Trust (website: citybridgetrust.org.uk).

Islamic: Islamic Foundation for Ecology and Environmental Sciences (http://www.ifees.org.uk/)

Wisdom in Nature ( www.wisdominnature.org.uk)

Sikh: Environmental concerns in Sri Guru Granth Sahib (http://www.sikhphilosophy.net/essays-on-sikhism/25971-environmental-concerns-sri-guru-granth-sahib.html  http://www.sarbat-da-bhalla.blogspot.com/
Pantheism www.pantheism.net/index.htm 

LOCAL GOVERNMENT

Local Government Improvement and Development (http://www.idea.gov.uk/idk/core/page.do?pageId=9377470)

Local Government publications on environmental sustainability and climate change   (http://www.idea.gov.uk/idk/core/page.do?pageId=14450181)

Local Government Association Climate Change Month October 2010
	Woking Borough Council ( http://www.woking.gov.uk/environment/climatechangestrategy) 


RBK Kingston Choices for the Future (http://www.kingston.gov.uk/kcf) and Calculate your eco footprint (http://www.kingston.gov.uk/staging/browse/environment/community_environmental_action/eco_footprint.htm)

flims: some of the following films will be played during the seminar:

Wake Up, Freak Out, then Get a Grip (11.35 mins):http://wakeupfreakout.org/film/tipping.html
Richard Heinberg defines Peak Oil 10.57mins http://www.youtube.com/watch?v=6uYmZmWAaxk 

Richard Heinberg summarises some Peak Oil issues (7.39 mins): 

http://www.youtube.com/watch?gl=GB&hl=en-GB&v=DHXdS9XYVs8
‘In Transition’ about the Transition Town movement (inter)nationally:  http://vimeo.com/8029815
a film about Transition Town Kingston http://ttkingston.org/ (9.58 mins)


Greenpeace film ‘What are we waiting for?’ (focuses on the issue of combined heat and power)


http://www.youtube.com/watch?v=klooRS-Jjyo or


http://video.google.com/videoplay?docid=2505630803751908639#
6.
 ‘Beyond polar bears? Re-envisioning climate change’ 

Extracts from an article by Kate Manzo* School of Geography, Politics and Sociology, University of Newcastle, Newcastle upon Tyne, UK
“The challenge is to use visuals creatively, in ways that prompt positive engagement with climate change without enhancing public disengagement and fatalism. …how to boost the cognitive, affective and behavioural elements of climate change engagement without resorting to methods such as fear appeals that are, at best, a double-edged sword.

In addition to distancing the viewer from the issue, fear-inducing communication approaches were found to enhance a sense of fatalism and thus act to encourage disengagement with climate change rather than positive engagement.
‘images of polar bears stranded on ice floes’ are a constitutive element of the ‘fear appeals’ so prevalent in climate change communications.  Academic research suggests that while fearful messages are effective in attracting attention, they can also heighten the impression that ‘climate change is a distant issue in both time and space’.  This is counter-productive for ‘meaningful engagement’, which arguably ‘must involve some degree of connection with “the everyday”, in both spatial and temporal terms’ 
A recent study of American perceptions of climate change suggested that fewer people than ever are convinced of the reality of global warming.  Of those that are, only 36% attribute the phenomenon to human activity (Goldenberg, 2009a).  Commentators are divided as to whether the figures reflect diminishing concern about climate change in the midst of an economic crisis affecting many Americans, or the success of a sophisticated ‘climate cover-up’ designed to deliberately mislead (Goldenberg, 2009a; see also Hoggan and Littlemore, 2009).  Either way, the survey demonstrates varying levels of climate change cognition (knowledge and understanding of climate science), affect (interest in and concern about the issue) and behaviour (personal engagement and motivations to act).

A number of non-governmental organizations (NGOs) with bases in the United Kingdom have launched campaigns designed to connect the environmental problem of climate change to development issues of global poverty and social justice.  Illustrative campaigns by Oxfam and Christian Aid have adopted ‘people not polar bears’ as their motivational slogan,

‘Twenty-five million more children will go hungry by the middle of this century as climate change leads to food shortages and soaring prices for staples such as rice, wheat, maize and soya beans, a report says today.’ (Goldenberg, 2009b)

Under the broad heading ‘climate change’, the newspaper article quoted above followed with the headline that ‘by 2050, 25 m more children will go hungry’.  The substance of the piece was devoted to the findings of research undertaken for the World Bank and Asian Development Bank.  The research report’s conclusion, as summarized by the Guardian correspondent, was that ‘if global warming goes unchecked, all regions of the world will be affected, but the most vulnerable, south Asia and sub-Saharan Africa, will be hit hardest by failing crop yields’ (Goldenberg, 2009b).

Two graphs, one showing percentage declines in crop yields and the other a projected rise in worldwide numbers of malnourished children, were used in illustration, but in an echo of the psychology literature on ‘identifiable victims’, the main visual accompanying the article was a photograph of a solitary child

(who stares unsmilingly at the camera as he bats a swirl of flies from around his head) taken at a feeding centre in Ethiopia.  … the value of such emotive imagery is debated even among NGOs that benefit financially from  ‘pity and guilt’. 

The alternative is what Action Aid’s Richard Turner calls ‘the inspiration business’, which aims to use ‘happy’ images and inspirational stories to attract a different kind of supporter.  Instead of a high number of guilt–ridden donors making one-off donations, Action Aid hopes to attract ‘more donors who are highly engaged with the organization, who will campaign and donate in multiple ways’ 

A Christian Aid advertisement in 2007 features a solitary man seated on barren soil in front of the corpses of two goats.  Superimposed onto the photograph taken in Niger are the words: 

‘Sorry to bother you.  Any chance of turning that thermostat down a degree?’

Although ‘goat man’ doesn’t look happy, his image is an example of inspirational campaigning in that its use was designed to circumvent guilt and empower the viewer to act….the reference to the thermostat that is arguably empowering, because images of thermostats (either real or imaginary) are among those that made a previous study’s participants feel ‘most able to do something about climate change’

Oxfam’s ‘Here and Now’ campaign. The shared message is that ‘climate change is first and foremost a human story’ (Oxfam, 2009). Climate change, furthermore, is not a distant threat but a current reality, especially for the world’s poor, who are suffering already from unprecedented floods and volatile weather patterns. Christian Aid poverty advertisement. Reproduction is with kind permission of Christian Aid.   The sub-message is that climate change is a contemporary problem for the people in poor countries.  Oxfam and Christian Aid are not alone in arguing for the integration of development policy into climate actions, but their discursive reliance on the present tense to convey a sense of immediacy sets these organizations apart from those that tend to look further ahead.

‘Future generations writing the history of climate change may be struck by an apparent paradox: while millions of educated people, perhaps most of them, alive in the first decade of the 21st century acknowledged the threat posed by the build-up of greenhouse gases and their part in creating it, only a tiny number did anything about it.’ (Katz, 2009)
‘Today the Guardian is helping to launch 10 : 10, a major new climate campaign that asks individuals, businesses and organisations of all kinds to try to cut their carbon emissions by 10% in 2010. The hope is that thousands, perhaps even hundreds of thousands of you, will get involved, and in doing so send a powerful message to politicians that we want tougher action against warming.’ (The Guardian, 2009a)  The Guardian has a dedicated website (www.guardian.co.uk/10-10).  The campaign’s underlying premise is that climate action requires a combination of political pressure and behavioural change, not only from individuals but also from a diverse array of social forces such as corporate enterprises, NGOs, cultural institutions and trade unions. 

The campaign is ambitious in its aim to foster ‘a more enlightened understanding of our collective self interest’ and yet modest in its challenge to Britain to make ‘relatively small sacrifices such as changing lightbulbs, insulating our homes more effectively, turning down our central heating or swapping one or two flights a year for rail journeys’.  The hope is that evidence of ‘meaningful action’ by ‘ordinary people’, either acting alone or through ‘improbable alliances’ between strange bedfellows such as energy companies and environmental activists, will force not only the British government but also ‘developing nations, in particular China and India’ to submit to legally binding international limits on carbon emissions (Katz, 2009).

The image of Daisy Peak, 16, of Tottenham who is photographed smiling as she holds up a sign saying ‘grow veg on the balcony’, is one of 32 similar shots of individuals to appear in a gallery of ‘10:10 supporters at the campaign launch with their pledges’ (The Guardian, 2009b).  Such images are used to signify the virtue of collective action as well as individual behavioural change  (‘‘together we can make a real impact’;). 
A related slogan would be ‘act now, act together, and act differently’, which is the World Bank’s current recipe for a ‘climate-smart world’ (World Bank, 2010).”

http://www3.interscience.wiley.com/cgi-bin/fulltext/123375341/PDFSTART?CRETRY=1&SRETRY=0
7.
COLLATION OF FAITH TEXTS/GUIDANCE – FULLER VERSION

This collation of guidance was extracted from a number of sources, but mainly from   statements of beliefs and values made by each faith community on the ‘Alliance of Religions and Conservation’ website: www.arcworld.org/.  The beliefs (Baha’i, Buddhist, Christian, Hindu, Islamic, Jewish, neo Pagan and Sikh) relate to the 8 faith communities represented on the Kingston Inter Faith Forum and the guidance was compiled in consultation with Forum faith representatives.
An initial draft was considered by the Kingston Inter Faith Forum in July who suggested that shortened summaries of these extracts be collated for easier reference during the group discussions on 28 October.  This has been done and these shortened summaries have been included in the hard copy programme leaflets provided for attendees to refer to during the seminar. Following that meeting, local Humanists were asked to contribute their texts for the hard copy booklet.

This longer collation from each faith of extracts in electronic copy is provided for background reference.
GUIDANCE /TEXTS/ INFORMATION…….


……2FROM THE BAHA’I FAITH

1
……FROM BUDDHISM
29
……FROM CHRISTIANITY
34
……FROM HINDUISM
42
……FROM ISLAM
48
……FROM JUDAISM 
56
……ON NEO-PAGANISM
60
……FROM SIKHISM
63




.

GUIDANCE FROM THE BAHA’I FAITH

From the Statement Library of the Baha’i International Community

Conservation and Sustainable Development in the Bahá'í Faith
This paper was presented by the Bahá'í International Community to the Summit on the Alliance Between Religions and Conservation. The summit ý hosted by HRH Prince Phillip, the Duke of Edinburgh, and co-sponsored by the World Wide Fund for Nature (WWF), the Pilkington Foundation and MOA International ý was held in two sessions. These sessions took place in Atami, Japan, from 3-9 April 1995 and in Windsor Castle, United Kingdom, from 29 April ý 3 May 1995. The summit involved leaders from nine major faiths: Bahá'í, Buddhist, Christian, Hindu, Islamic, Jain, Jewish, Sikh, and Taoist.

Windsor, England 3 May 1995

I. The Bahá'í Teachings on Conservation and Sustainable Development 

In this age of transition toward a world society, protection of the environment and conservation of the earth's resources represent an enormously complex challenge. The rapid progress in science and technology that has united the world physically has also greatly accelerated destruction of the biological diversity and rich natural heritage with which the planet has been endowed. Material civilization, driven by the dogmas of consumerism and aggressive individualism and disoriented by the weakening of moral standards and spiritual values, has been carried to excess

Only a comprehensive vision of a global society, supported by universal values and principles, can inspire individuals to take responsibility for the long-term care and protection of the natural environment. Bahá'ís find such a world-embracing vision and system of values in the teachings of Bahá'u'lláh - teachings which herald an era of planetary justice, prosperity and unity

Bahá'u'lláh enjoins His followers to develop a sense of world citizenship and a commitment to stewardship of the earth. His writings are imbued with a deep respect for the natural world and for the interconnectedness of all things. They emphasize that the fruits of God's love and obedience to His commandments are dignity, nobility and a sense of worth. From these attributes emerge the natural inclination to treat one another with love and compassion, and the willingness to sacrifice for the betterment of society. Bahá'u'lláh also teaches moderation, a commitment to justice, and detachment from the things of this world - spiritual disciplines which enable individuals to contribute to the establishment of a prosperous and united world civilization. The broad pattern for such a civilization and the principles on which it should be based are set forth in Bahá'u'lláh's Revelation, a revelation which offers hope to a dispirited humanity and the promise that it is truly possible both to meet the needs of present and future generations and to build a sound foundation for social and economic development. The inspiration and the vision for this civilization are captured in Bahá'u'lláh's words: "The earth is but one country, and mankind its citizens."1
Among the principles guiding the Bahá'í approach to conservation and sustainable development, the following are of particular importance
· nature reflects the qualities and attributes of God and should, therefore, be greatly 
respected and cherished;

· all things are interconnected and flourish according to the law of reciprocity; and 

· the oneness of humanity is the fundamental spiritual and social truth shaping our age. 

Bahá'í Scriptures describe nature as an emanation of God's will

Nature in its essence is the embodiment of My Name, the Maker, the Creator. Its manifestations are diversified by varying causes, and in this diversity there are signs for men of discernment. Nature is God's Will and is its expression in and through the contingent world. It is a dispensation of Providence ordained by the Ordainer, the All-Wise.2
Understanding nature as a reflection of the majesty and an expression of the purpose of God inspires a deep respect for the natural world

(W)hatever I behold I readily discover that it maketh Thee known unto me, and it remindeth me of Thy signs, and of Thy tokens, and of Thy testimonies. By Thy glory! Every time I lift up mine eyes unto Thy heaven, I call to mind Thy highness and Thy loftiness, and Thine incomparable glory and greatness; and every time I turn my gaze to Thine earth, I am made to recognize the evidences of Thy power and the tokens of Thy bounty. And when I behold the sea, I find that it speaketh to me of Thy majesty, and of the potency of Thy might, and of Thy sovereignty and Thy grandeur. And at whatever time I contemplate the mountains, I am led to discover the ensigns of Thy victory and the standards of Thine Omnipotence.3
This attitude of respect is further reinforced by copious metaphorical references to the natural world woven throughout the Bahá'í Scriptures. 

However, while nature is greatly valued and respected, it is not to be worshipped or adored. Rather it is to serve the purpose given by God to the human race: to carry forward an ever-advancing civilization. In this regard, the Bahá'í Faith promotes a world view that is neither bio-centric nor, strictly speaking, anthropocentric, but rather theocentric, with the Revelations of God at its center. Humankind, as it strives to carry out the Divine Will in this, the physical realm, is thus the trustee or steward of nature

Responsible stewardship of the natural world logically extends to the humane treatment of animals

(I)t is not only their fellow human beings that the beloved of God must treat with mercy and compassion, rather must they show forth the utmost loving-kindness to every living creature.4
Train your children from the earliest days to be infinitely tender and loving to animals.5
All things are interconnected and flourish according to the law of reciprocity

The principles of interconnectedness and reciprocity underlie the Bahá'í understanding of both the operations of the universe and the responsibilities of humankind

For every part of the universe is connected with every other part by ties that are very powerful and admit of no imbalance, nor any slackening whatever...6
(C)o-operation and reciprocity are essential properties which are inherent in the unified system of the world of existence, and without which the entire creation would be reduced to nothingness.7
Were one to observe with an eye that discovereth the realities of all things, it would become clear that the greatest relationship that bindeth the world of being together lieth in the range of created things themselves, and that cooperation, mutual aid and reciprocity are essential characteristics in the unified body of the world of being, inasmuch as all created things are closely related together and each is influenced by the other or deriveth benefit therefrom, either directly or indirectly.8
Evolutionary processes are explicitly affirmed in Bahá'í Scriptures

All beings, whether large or small, were created perfect and complete from the first, but their perfections appear in them by degrees. The organization of God is one; the evolution of existence is one; the divine system is one. ... When you consider this universal system, you see that there is not one of the beings which at its coming into existence has reached the limit of perfection. No, they gradually grow and develop, and then attain the degree of perfection.9
The blessings of bio-diversity are also highlighted:

(D)iversity is the essence of perfection and the cause of the appearance of the bestowals of the Most glorious Lord.... This diversity, this difference is like the naturally created dissimilarity and variety of the limbs and organs of the human body, for each one contributeth to the beauty, efficiency and perfection of the whole.... How unpleasing to the eye if all the flowers and plants, the leaves and blossoms, the fruits, the branches and the trees of that garden were all of the same shape and color! Diversity of hues, form and shape, enricheth and adorneth the garden, and heighteneth the effect thereof...10
The spiritual and material planes are interconnected and act upon each other

We cannot segregate the human heart from the environment outside us and say that once one of these is reformed everything will be improved. Man is organic with the world. His inner life moulds the environment and is itself also deeply affected by it. The one acts upon the other and every abiding change in the life of man is the result of these mutual reactions.11
Given the fundamental unity of science and religion - the interconnectedness of the material and spiritual realms - it is not surprising that scientific pursuits are highly praised:

(T)he faculty of intellectual investigation into the secrets of creation... is the most praiseworthy power of man, for through its employment and exercise the betterment of the human race is accomplished, the development of the virtues of mankind is made possible...12
However, the exercise of the faculty of investigation must be guided by spiritual principles, especially moderation and humility.

(A)ny agency whatever, though it be the instrument of mankind's greatest good, is capable of misuse.13
If carried to excess, civilization will prove as prolific a source of evil as it had been of goodness when kept within the restraints of moderation.14
Every man of discernment, while walking upon the earth, feeleth indeed abashed, inasmuch as he is fully aware that the thing which is the source of his prosperity, his wealth, his might, his exaltation, his advancement and power is, as ordained by God, the very earth which is trodden beneath the feet of all men. There can be no doubt that whoever is cognizant of this truth, is cleansed and sanctified from all pride, arrogance, and vainglory....15
In light of the interdependence and reciprocity of all parts of nature, the evolutionary perfection of all beings, and the importance of diversity "to the beauty, efficiency and perfection of the whole,"16 it is clear to Bahá'ís that, in the ordering of human affairs, every effort should be made to preserve as much as possible the earth's bio-diversity and natural order.

Nevertheless, in the process of extending social and economic justice to the entire human family, certain difficult and possibly irreversible decisions may have to be taken. Such decisions, Bahá'ís believe, should be made within a consultative framework, involving those affected and taking into account the impact of any resulting policies, programs and activities on the quality of life of subsequent generations

For Bahá'ís, Bahá'u'lláh's promise that civilization will exist on this planet for a minimum of five thousand centuries makes it unconscionable to ignore the long-term impact of decisions made today. The world community must, therefore, learn to make use of the earth's natural resources, both renewable and non-renewable, in a manner that ensures sustainability into the distant reaches of time. This does not, however, mean that Bahá'ís advocate a "hands-off, back to the woods" policy. On the contrary, the world civilization that Bahá'ís believe will eventually emerge will be animated by a deep religious faith and will be one in which science and technology will serve humanity and help it to live in harmony with nature.

The oneness of humanity is the fundamental spiritual and social truth shaping our age.

The oneness of humanity is, for Bahá'ís, the operating principle and ultimate goal of humankind's collective life on the planet. It is applicable not only to the individual, but also to the relationships that must bind all the states and nations as members of one human family:

The oneness of mankind... implies an organic change in the structure of present-day society, a change such as the world has not yet experienced.... It calls for no less than the reconstruction and the demilitarization of the whole civilized world - a world organically unified in all the essential aspects of its life, its political machinery, its spiritual aspiration, its trade and finance, its script and language, and yet infinite in the diversity of the national characteristics of its federated units.17
It represents the consummation of human evolution... and... carries with it no more and no less than a solemn assertion that attainment to this final stage in this stupendous evolution is not only necessary but inevitable, that its realization is fast approaching, and that nothing short of a power that is born of God can succeed in establishing it.18
Bahá'í Scriptures maintain that adherence to the principle of the oneness of humanity will have a direct and enduring impact on man's spiritual, social and physical environments. Universal acceptance of this principle will entail a major restructuring of the world's educational, social, agricultural, industrial, economic, legal and political systems. This restructuring will facilitate the emergence of a sustainable, just and prosperous world civilization. Ultimately only a spiritually based civilization - in which science and religion work in harmony - will be able to preserve the ecological balance of the earth, foster stability in human population, and advance both the material and the spiritual well-being of all peoples and nations

In Conclusion 

Bahá'í Scriptures teach that, as trustees of the planet's vast resources and biological diversity, humanity must seek to protect the "heritage [of] future generations;"19 see in nature a reflection of the divine; approach the earth, the source of material bounties, with humility; temper its actions with moderation; and be guided by the fundamental spiritual truth of our age, the oneness of humanity. The speed and facility with which we establish a sustainable pattern of life will depend, in the final analysis, on the extent to which we are willing to be transformed, through the love of God and obedience to His Laws, into constructive forces in the process of creating an ever-advancing civilization

II. An Overview of the Bahá'í World Community's Environmental Program Since Joining the Network on Conservation and Religion in 1987 

Individual Bahá'ís and Bahá'í communities have, for decades, been involved in the protection and preservation of the environment. During the last ten years, however, there has been a notable growth in these initiatives.  On the global level, the Bahá'í International Community officially joined the World Wide Fund for Nature's (WWF) Network On Conservation And Religion in 1987.  In 1989 a compilation of extracts from the Bahá'í Writings was released to the Bahá'í world. This compilation, Conservation of the Earth's Resources, has been widely studied in Bahá'í communities across the planet and has provided increased insight and inspiration for Bahá'ís undertaking conservation initiatives

That same year an Office of the Environment was created within the Bahá'í International Community. The Office of the Environment represents the Bahá'í International Community at the United Nations and in other international fora addressing issues of sustainable development. It brings environmental concerns to the attention of Bahá'í communities and catalyzes activity by providing communities with information and by helping them to network with individuals, institutions and resources.

Scores of national Bahá'í communities - including Brazil, Japan, Malaysia, the Netherlands, Nigeria, Norway, Pakistan, the Philippines, and Taiwan - and many local communities have set up Environment Offices or the equivalent. These offices promote sustainable development activities and education, often in cooperation with other organizations and individuals with similar principles and goals. Many other communities have incorporated environmental protection into the purview of their already established Offices of Social and Economic Development

The following examples of environmental initiatives and development activities involving Bahá'í communities and individuals are grouped together loosely under five categories: education and training; projects; the arts; advocacy; and Bahá'í Holy Places and gardens.

Education and Training

Numerous education and public awareness programs to encourage conservation and sustainable development have been launched by Bahá'í communities and individuals world-wide

· Bahá'í communities around the world are engaged in a continual effort to better understand and apply the Bahá'í Teachings to the environmental challenges before humanity. They are examining the Bahá'í Scriptures concerning conservation and development and exploring ways to translate the teachings into action. Individual and collective study, reflection, and consultation often lead to plans and projects.

· Articles on environment and development have been written by a number of Bahá'í scholars, and several Bahá'í publications now regularly contain conservation-related information and ideas.

· Bahá'í schools, summer schools, youth conferences and other meetings have devoted sessions and sometimes entire programs to issues of environment and development. Working groups on issues of sustainable development have been formed under the aegis of various national and regional Associations For Bahá'í Studies.

· The Bahá'í Office of the Environment for Japan has started environmental education programs in community groups in Honshu and Kyushu.

· The Bahá'í community of Brazil, in conjunction with the United Nations Children's Fund (UNICEF), launched a conservation education program, which trained school teachers in and around the capital, Brasilía, and produced curriculum materials and a video. The second phase of this project is currently underway, replicating these activities in several Brazilian states.

· Various local and national Bahá'í communities from Saskatoon, Fort Murray and Leicester, to Zimbabwe, Guyana and India - have developed locally relevant conservation curriculum modules and teaching materials.

· The Bahá'í Office of the Environment for Taiwan, in collaboration with the national government, has trained hundreds of teachers throughout the country to introduce conservation issues into curricula. The Office has also produced a series of national radio educational programs on environmental care and protection.

· Núr University in Santa Cruz, Bolivia, whose philosophies of education and administration are derived from Bahá'í principles, has initiated a Masters Degree program in Development.

· Bahá'í community radio stations in six countries carry programs and public service announcements on various issues of environment and development, including sustainable agricultural practices and care for the earth.

· Environmental camps are held by Bahá'í youth in Colombia to study conservation principles as found in Bahá'í Scriptures and to translate these principles into action.

· Ecología Y Unidad Mundial (Ecology and World Unity), a bimonthly newspaper put out by the Bahá'í community of Argentina, covers issues of environment and development. It is sold throughout Argentina and distributed world-wide.

· Vanguardia Trust, a Bahá'í-inspired organization which began in Puerto Rico, produces a quarterly newsletter of ideas and projects focusing on education, appropriate technology and development.

· One Country, the quarterly newsletter of the Bahá'í International Community, which is sent to over 30,000 individuals and organizations (in Chinese, English, French, German, Russian and Spanish), regularly covers issues of environment and development.

Projects 

Conservation projects have ranged from individual initiatives such as Rainbow Reforestation, an effort by two Bahá'ís, Mrs. Anne Marie and Mr. Michael Karlberg, to apply spiritual principles of unity and consultation to large-scale reforestation work in Canada; to community-initiated clean-up campaigns by Bahá'í youth in Scotland and tree-planting in Iceland, Pakistan, Uganda, Brazil, Haiti and Australia

· The Tora-san Project is an ongoing experiment in organic farming by the Bahá'í community of Japan. Located near the city of Kurume, Kyushu, children, youth and adults are learning to grow food without pesticides and artificial fertilizers.

· The Bahá'í Vocational Institute for Rural Women in Indore, India, has programs dedicated to improving the spiritual, physical and social environments. At the Earth Summit, the Institute received the Global 500 Award from the United Nations Environment Programme (UNEP).

· The Clean and Beautiful Swaziland campaign has been lauded by the national government for its work in cleaning the Swazi countryside. The campaign's founder, Dr. Irma Allen, a Swazi Bahá'í, also received UNEP's prestigious Global 500 Award.

· Mrs. Fatima Traazil, a Bahá'í from Singapore, won the national "Green Leaf Award" from the Ministry for the Environment for her ongoing campaign to promote sound environmental principles by encouraging recycling and discouraging waste.

· New Dawn Engineering, a Bahá'í-run initiative in Swaziland, produces environmentally friendly appropriate technologies.

· Over 40 national Bahá'í communities around the world initiated activities on the 20th Anniversary of Earth Day in 1990. Bahá'í communities continue to be active each year both on Earth Day and on World Environment Day.

· The SR-2 solar radio, produced for the Vanguardia Trust by Dr. Dean K Stevens, a Bahá'í, has contributed new technology to the field of solar-voltaic radio. Ten thousand SR-2s have been produced and the model is being field-tested by a number of governmental and non-governmental organizations. An advanced model, SR-4, is currently being developed.

· Fish farming projects have been initiated by Bahá'í communities in Bolivia and Malaysia.

· The Bahá'í community in Cochabamba, Bolivia, has developed solar, altiplano greenhouses, and has extended this low-cost technology to several villages.

· Many local Bahá'í communities throughout Malaysia are involved in recycling.

· Short- and long-term tree-planting campaigns have been initiated by Bahá'í communities in many places across the planet: these include the Breath of Life tree-planting project of the Bahá'í community of Hawaii which planted indigenous trees on all the Hawaiian Islands; the reforestation efforts of the students of the Rabbani Bahá'í High School in Madhya Pradesh where tens of thousands of trees have been planted around the campus and in neighboring villages; the efforts of Bahá'ís in Washington, United States, to replant denuded stream banks; the villages reforestation project of the Anís Zunúzí Bahá'í School in Port au Prince, Haiti; and the campaign of the Bahá'ís of Iceland to plant thousands of trees on Skógar, the ancestral property of the famous Icelandic poet, Mr. Jochum M. Eggertsson.

· The Bahá'í community of Mauritius was instrumental in launching a national, interfaith conservation network.

· Bahá'í communities in Kenya are involved in the manufacture and distribution of charcoal-burning, fuel-efficient, "jiko" stoves.

· The Bahá'í community of the Philippines, working in conjunction with the Department of Environment and Natural Resources, has been involved in environmental education and conservation work in the Camp John Hay National Park.

· Many communities are involved in cleanup efforts and the beautification of parks, highways and riverbeds. Several of these efforts are ongoing, including "adopt a highway" campaigns.

The Arts 

The importance of the arts in inspiring changes in attitudes and behavior is stressed in the Bahá'í Writings. Therefore, it is not surprising to find that many Bahá'í communities have used the arts to promote conservation awareness and commitment. These cover a wide range as is illustrated by the following examples

· The Bahá'í International Community organized the Arts for Nature event at the Syon House in London, both to encourage artistic expression in the service of conservation and to raise funds for the World Wide Fund for Nature (WWF).

· The Singapore Bahá'í Women's Committee organized a similar national Arts For Nature event. Many artistic works were created by Singaporean artists for this event, and funds were raised for conservation projects in the region.

· The Bahá'í community of the Philippines has organized music festivals to raise awareness of national environmental issues.

· The Bahá'í International Community and its national Brazilian affiliate, in collaboration with UNICEF, produced a book of children's artwork, Tomorrow Belongs to the Children. Thousands of school children from 26 nations around the world discussed issues of sustainable development and produced artwork and poetry from these discussions. Contests were then held to choose works to appear in this book. Tomorrow Belongs to the Children, with its poignant messages, has been distributed to thousands of individuals, including Heads of State and UN Ambassadors.

· In 1994, the Bahá'í Office of the Environment for Taiwan held an international children's art contest and exhibition on the theme, "Our Fragile Environment." This exhibition was seen by tens of thousands of people. A second contest and exhibition, "Animals and Me," is scheduled for late 1995.

· The Peace Monument in Rio de Janeiro, stands as an enduring symbol of the new spirit of global cooperation which characterized the Earth Summit and the Global Forum. An initiative of the Bahá'í International Community and its national Brazilian affiliate, the monument was designed by the renowned Brazilian artist and sculptor, Mr. Siron Franco. As part of the closing ceremonies of the these twin historic events, soil from 40 nations was deposited by children into the five-meter high, hourglass-shaped concrete and ceramic monument. Soil from additional countries is ceremoniously added each year on World Environment Day. Over 80 nations have contributed thus far. Inscribed on the monument, as a reminder of the highest ideals of the Earth Summit and Global Forum, are the following words: "The earth is but one country, and mankind its citizens - Bahá'u'lláh."

Advocacy 

The Bahá'í world has become increasingly engaged in advocating for conservation and sustainable development

· The Bahá'í International Community and many of its local and national affiliates participated extensively in the entire process leading up to and including the United Nations Conference on Environment and Development (or Earth Summit). Close to one million copies of statements and concept papers written by the Bahá'í International Community on issues of environment and development were distributed world-wide in several languages. Bahá'í communities active in this historic process worked with their governments and the organizations of civil society. In the process, many Bahá'ís became better educated about the issues addressed by the Earth Summit and became much more globally aware.

· The Bahá'í International Community, in collaboration with other organizations, has hosted two World Forestry Charter Gatherings, one in 1989 and one in 1994. The first World Forestry Charter Gatherings assembled diplomats to the Court of St. James in the 1940s, 1950s and 1960s to discuss the state of the world's forests. These Gatherings were initiated by Dr. Richard St. Barbe Baker, who was among the earliest of global environmentalists, and who also began in the 1920s a series of ambitious projects - including travels, field work, lectures and writings - dedicated to bringing world-wide attention to the condition of our environment. The 1989 World Forestry Charter Gathering commemorated the 100th anniversary of Dr. Baker's birth and addressed actual programs aimed at preserving the world's forests. The 1994 Gathering was particularly noteworthy for its focus on the Forest Principles, adopted at the Earth Summit, and for highlighting the need to view the forests as the common heritage of humanity in order to conserve and sustainably manage them into the distant future.

· The Bahá'í International Community is one of the founding members and principle supporters of the Advocates for African Food Security: Lessening the Burden for Women, a coalition of organizations formed to raise awareness, particularly among policy makers, of the critical role African women farmers play in ensuring the continent's food security.

· Many Bahá'í communities are now working with local authorities and organizations of civil society to encourage implementation of Agenda 21, the global action-plan for sustainable development adopted by the Earth Summit. For example, Bahá'í communities throughout Germany and the United Kingdom are approaching local authorities (the subject of Chapter 28 of Agenda 21) to discuss promoting the concept of world citizenship as a moral and ethical basis for development. Similarly, Bahá'í communities in Denmark, Sweden and Australia have launched campaigns in schools focusing on world citizenship.

· Bahá'í communities are increasingly involved on the local, national and international levels in conferences, round-tables, commissions and coalitions, many in connection with major UN consultations. Bahá'ís participated extensively in the Earth Summit process, the Global Conference on the Sustainable Development of Small Island Developing States, the '94 Global Forum, the International Conference on Population and Development, the World Summit for Social Development, and the Commission on Sustainable Development.

Bahá'í Holy Places and Gardens 

Bahá'í Holy Places and Bahá'í Houses of Worship are known throughout the world for their exquisite gardens. The gardens at the Bahá'í World Centre, so dear to Bahá'í pilgrims as havens for spiritual rejuvenation, also attract large numbers of tourists from all parts of the globe. Their beauty and tranquillity inspire a deep respect for the natural world. The metaphor of nature that runs throughout the Bahá'í Scriptures has found expression in a very practical, yet sublime, form in these gardens

The spiritual and administrative centers of the Bahá'í World are by design situated together and surrounded by magnificent beauty. Indeed, it is this design which inspires reflection on the idea that spiritual development, administration of community affairs, and respect for nature are inseparable elements of all programs aimed at promoting the well-being of humanity while building a sustainable world civilization.

Youth from around the world, offering a year of service at the World Centre, serve as volunteers in the Bahá'í Gardens. Many of these young people have not only developed, through this work, a deeper respect for nature, but have carried back to their own communities an abiding commitment to conservation

III. Bahá'í Initiatives in the Fields of Conservation and Sustainable Development: Future Prospects 

Development, for Bahá'ís, implies a dynamic coherence between the spiritual and material requirements of life on earth. 

The Bahá'í approach to development is organic and seeks to harmonize the seemingly paradoxical concepts of globalism and decentralization. Overall direction and guiding principles are established on the international - and often national - levels, helping to ensure a sense of global process and mission in all development activities. At the same time, actual programs and activities arise largely from individual or community initiative, are driven by community decision-making processes and are based on the principle of universal participation. They are, therefore, likely to address the needs, conditions and aspirations of the local/national society. 

Because of this approach, it is not possible to detail the projects and programs that communities will undertake in the coming years; however, the broad features of future development activities can be suggested.  In the years immediately ahead, the Bahá'í world community will, no doubt, expand the scope and range of its conservation and sustainable development initiatives, while continuing along the lines already established including

· education and training efforts focusing on conservation issues;

· projects, both individual and community-based, aimed at the protection and restoration of the environment;

· the use of the arts to inspire an active commitment to environmental protection and development; and 

· advocacy for sustainable development at local, national, and international levels. 

The ongoing, vast extension of the gardens at the Bahá'í World Centre, including the erection of terraces from the foot to the summit of Mount Carmel, will increase the grandeur and majesty of this focal point of the Bahá'í World while providing an extended environment in which a deep respect for nature and a life-long commitment to its care and protection can be developed. Likewise, the grounds around Bahá'í properties, including Bahá'í Houses of Worship, will continue to be beautified to serve as an inspiration for all who visit them.

The Bahá'í world will intensify the process of seeking to apply spiritual principles of unity, justice, solidarity and moderation to the economic, technological, social and political challenges of today. It will increasingly collaborate with like-minded individuals and groups - including organizations of civil society, government and others - to help bring about the fundamental changes needed in society if peace and sustainable development are to be realized

The Bahá'í world will work ceaselessly to develop in all its members - children, youth and adults - a deep respect for nature as a reflection of the majesty of the Divine, and a global consciousness based on the spiritual principles of unity in diversity, justice, love and service

Bahá'í communities will endeavor to grow in solidarity and practical experience, thereby demonstrating a new pattern of development at the grass roots capable of restoring both human dignity and the environment, and showing that the unity of the human race is not a utopian ideal but a practical possibility

Above all, the Bahá'í world will continue to foster hope for the future. It will confidently share its conviction that, by following God's will for today, humanity will be transformed, unity and peace will be attained, and a prosperous, sustainable world civilization - the fruits of which will be enjoyed by the entire human family - will emerge and extend into the distant future
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GUIDANCE FROM BUDDHISM

A Buddhist Declaration on Climate Change
The following Declaration presents to the world's media a unique spiritual view of climate change and our urgent responsibility to address the solutions. It emerged from the contributions of over 20 Buddhist teachers of all traditions to the book A Buddhist Respose to the Climate Emergency. The Time to Act is Now was composed as a pan-Buddhist statement by Zen teacher Dr David Tetsuun Loy and senior Theravadin teacher Ven. Bhikkhu Bodhi with scientific input from Dr John Stanley.  The Dalai Lama was the first to sign this Declaration. 
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The Time to Act is Now

A Buddhist Declaration on Climate Change
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“Today we live in a time of great crisis, confronted by the gravest challenge that humanity has ever faced: the ecological consequences of our own collective karma. 

The scientific consensus is overwhelming: human activity is triggering environmental breakdown on a planetary scale. Global warming, in particular, is happening much faster than previously predicted, most obviously at the North Pole. For hundreds of thousands of years, the Arctic Ocean has been covered by an area of sea-ice as large as Australia—but now this is melting rapidly. In 2007 the Intergovernmental Panel on Climate Change (IPCC) forecast that the Arctic might be free of summer sea ice by 2100. It is now apparent that this could occur within a decade or two. Greenland’s vast ice-sheet is also melting more quickly than expected. The rise in sea-level this century will be at least one meter—enough to flood many coastal cities and vital rice-growing areas such as the Mekong Delta in Vietnam.

Glaciers all over the world are receding quickly. If current economic policies continue, the glaciers of the Tibetan Plateau, source of the great rivers that provide water for billions of people in Asia, are likely to disappear by mid-century. 

Severe drought and crop failures are already affecting Australia and Northern China. Major reports—from the IPCC, United Nations, European Union, and International Union for Conservation of Nature—agree that, without a collective change of direction, dwindling supplies of water, food and other resources could create famine conditions, resource battles, and mass migration by mid-century—perhaps by 2030, according to the U.K.’s chief scientific advisor.

Global warming plays a major role in other ecological crises, including the loss of many plant and animal species that share this Earth with us. Oceanographers report that half the carbon released by burning fossil fuels has been absorbed by the oceans, increasing their acidity by about 30%. Acidification is disrupting calcification of shells and coral reefs, as well as threatening plankton growth, the source of the food chain for most life in the sea.  Eminent biologists and U.N. reports concur that “business-as-usual” will drive half of all species on Earth to extinction within this century. Collectively, we are violating the first precept—“do not harm living beings”—on the largest possible scale. And we cannot foresee the biological consequences for human life when so many species that invisibly contribute to our own well-being vanish from the planet.

Many scientists have concluded that the survival of human civilization is at stake. We have reached a critical juncture in our biological and social evolution. 

There has never been a more important time in history to bring the resources of Buddhism to bear on behalf of all living beings. The four noble truths provide a framework for diagnosing our current situation and formulating appropriate guidelines—because the threats and disasters we face ultimately stem from the human mind, and therefore require profound changes within our minds. If personal suffering stems from craving and ignorance—from the three poisons of greed, ill will, and delusion—the same applies to the suffering that afflicts us on a collective scale. Our ecological emergency is a larger version of the perennial human predicament. 

Both as individuals and as a species, we suffer from a sense of self that feels disconnected not only from other people but from the Earth itself. As Thich Nhat Hanh has said, “We are here to awaken from the illusion of our separateness.” We need to wake up and realize that the Earth is our mother as well as our home—and in this case the umbilical cord binding us to her cannot be severed. When the Earth becomes sick, we become sick, because we are part of her.

Our present economic and technological relationships with the rest of the biosphere are unsustainable. To survive the rough transitions ahead, our lifestyles and expectations must change. This involves new habits as well as new values. The Buddhist teaching that the overall health of the individual and society depends upon inner well-being, and not merely upon economic indicators, helps us determine the personal and social changes we must make.

Individually, we must adopt behaviours that increase everyday ecological awareness and reduce our “carbon footprint”. Those of us in the advanced economies need to retrofit and insulate our homes and workplaces for energy efficiency; lower thermostats in winter and raise them in summer; use high efficiency light bulbs and appliances; turn off unused electrical appliances; drive the most fuel-efficient cars possible, and reduce meat consumption in favor of a healthy, environmentally-friendly plant-based diet.

These personal activities will not by themselves be sufficient to avert future calamity.  We must also make institutional changes, both technological and economic.  We must “de-carbonize” our energy systems as quickly as feasible by replacing fossil fuels with renewable energy sources that are limitless, benign and harmonious with nature. We especially need to halt the construction of new coal plants, since coal is by far the most polluting and most dangerous source of atmospheric carbon.  Wisely utilized, wind power, solar power, tidal power, and geothermal power can provide all the electricity that we require without damaging the biosphere.  Since up to a quarter of world carbon emissions result from deforestation, we must reverse the destruction of forests, especially the vital rainforest belt where most species of plants and animals live.

It has recently become quite obvious that significant changes are also needed in the way our economic system is structured.  Global warming is intimately related to the gargantuan quantities of energy that our industries devour to provide the levels of consumption that many of us have learned to expect.  From a Buddhist perspective, a sane and sustainable economy would be governed by the principle of sufficiency: the key to happiness is contentment rather than an ever-increasing abundance of goods.  The compulsion to consume more and more is an expression of craving, the very thing the Buddha pinpointed as the root cause of suffering.

Instead of an economy that emphasizes profit and requires perpetual growth to avoid collapse, we need to move together towards an economy that provides a satisfactory standard of living for everyone while allowing us to develop our full (including spiritual) potential in harmony with the biosphere that sustains and nurtures all beings, including future generations. 

If political leaders are unable to recognize the urgency of our global crisis, or unwilling to put the long-term good of humankind above the short-term benefit of fossil-fuel corporations, we may need to challenge them with sustained campaigns of citizen action.

Dr James Hansen of NASA and other climatologists have recently defined the precise targets needed to prevent global warming from reaching catastrophic “tipping points.”  For human civilization to be sustainable, the safe level of carbon dioxide in the atmosphere is no more than 350 parts per million (ppm).  This target has been endorsed by the Dalai Lama, along with other Nobel laureates and distinguished scientists.  Our current situation is particularly worrisome in that the present level is already 387 ppm, and has been rising at 2 ppm per year.  We are challenged not only to reduce carbon emissions, but also to remove large quantities of carbon gas already present in the atmosphere.

As signatories to this statement of Buddhist principles, we acknowledge the urgent challenge of climate change.  We join with the Dalai Lama in endorsing the 350 ppm target. In accordance with Buddhist teachings, we accept our individual and collective responsibility to do whatever we can to meet this target, including (but not limited to) the personal and social responses outlined above.

We have a brief window of opportunity to take action, to preserve humanity from imminent disaster and to assist the survival of the many diverse and beautiful forms of life on Earth. Future generations, and the other species that share the biosphere with us, have no voice to ask for our compassion, wisdom, and leadership.  We must listen to their silence. We must be their voice, too, and act on their behalf.”

The following has been taken from the Wisdom section of the Ecological Buddhism website: www.ecobuddhism.org/index.php
One day during meditation, I was contemplating global warming….
With some anguish, I asked Nature this question: ‘Nature, do you think we can rely on you?’  I asked the question because I know that Nature is intelligent, she knows how to react, sometimes violently, to re-establish balance.  And I heard the answer in the form of another question: ‘Can I rely on you?’  The question was being put back to me: can Nature rely on humans? And after long, deep breathing, I said ‘Yes, you can mostly rely on me.’  And then I heard Nature’s answer, ‘Yes, you can also mostly rely on me.’  That was a very deep conversation I had with Nature.

This should not be a mere verbal declaration. It should be a deep commitment from everyone, so that Nature can respond in kind.  With collective insight we can reconcile with and heal our planet.  Each of us can do something in our own daily lives to contribute, to ensure that a future is possible for the next generation.
Thich Nhat Hanh [5] 
Buddhism has powerful cultural assets. It has long-established contemplative methods and ethical teachings, the weight of traditional religious communities, moral authority and the potential political power of millions of adherents. Altogether, the world’s 376 million Buddhists comprise 6% of religious adherents.  Above all, Buddhism is based on the recognition of interdependence.

Interdependence is the spiritual truth that biologists have have independently discovered through the scientific discipline of ecology. Whether we like it or not, we have entered the century of the environment, of ecological reality. In this century, then, Buddhism has a special destiny.   

 In the 10 countries where Buddhists are a majority, they can exert a major influence on government policy. In Bhutan, for example, Buddhist principles have replaced the limiting economic concept of GDP by that of ‘gross national happiness’. Exemplary forest protection laws have been put in place. In the ‘advanced’ societies of Europe and the U.S., Buddhism has been embraced by many people searching for effective spiritual practice in an environment of consumerism and nihilism. Nobel Peace Awards to the Dalai Lama (1989) and Aung San Suu Kyi (1991) have brought about widespread recognition of Buddhist leadership in non-violent progressive values.

There has never been a more important time in history to organize all Buddhist resources systematically, on behalf of sentient beings. There has never been a time when communication systems make this as possible as they do now. Buddhist spiritual power could create examples of change that influence the whole world.  

Unleashing that power, however, requires religious people to bring their values to the public square… to leave one’s values at home is to assent to the status quo of excessive individualism, consumerism, commodification of myriad aspects of life, environmental decline, and the absence of strong communities. The religious community’s gift—to articulate the ethical and spiritual dimensions of modern issues—is indispensable to full public discussion of the pressing challenges of our day, and to developing a new understanding of human progress in the 21st century. [7]
Many Buddhist public events, rituals and projects are dedicated to world peace.  However, environmental catastrophes, climate destruction, and struggles over fossil fuels are making world peace impossible. According to the U.N., 60 nations, mainly in the Third World, will see tensions amplified by ever-scarcer resources. Global warming could flood the great rice-growing deltas of Asia through rising sea levels, and bring about the disappearance of Himalayan glaciers in Tibet, abolishing the water supply of hundreds of millions of people. Even countries not directly affected by environmental disasters could be flooded by millions of refugees.  These are very practical matters for the survival of Buddhism in Asia, as well as for world peace.

In summary, the climate-energy emergency is so consequential as to be a moral and ethical matter of the first order. The case can be made that a pan-Buddhist Council should be convened to address it.  One aim would be to discuss the full facts with scientists and consider the multi-dimensional implications of the crisis. We should arrive at an unambiguous common position on protection of the climate and the living world, an inspiration to all people of good heart. 

If it is reasonable action which is by nature beneficial to truth and justice, then by abandoning procrastination and discouragement, the more you encounter obstruction, the more you should strengthen your courage and make effort. That is the conduct of a wise and good person.
Dalai Lama XIV [8] 
By the end of this century, the Earth could lose up to half its species. These extinctions will alter not only biological diversity but also the evolutionary process itself. General ignorance, indifference or deceit about this mass extinction endangers our own species too.  Modern man emerged from archaic human species about 200,000 years ago. We were initially one of three human species on Earth—the others, Homo erectus and Homo neanderthalensis became extinct. We have survived and come to dominate the whole planet. Ninety nine percent of all the species that have ever lived have become extinct, and we too could make ourselves extinct through runaway global warming.

You see, one day we might find all living things on this planet—including human beings—are doomed.
Dalai Lama XIV [9] 
We still have a brief window of opportunity to ensure the continuity of many varied and beautiful forms of life on Earth, including our own. So we find ourselves living through the most momentous of times. In this section you can find the views, advice and aspirations of noted and authentic Buddhist teachers—A Buddhist Response to Global Warming.  The many species that constitute the living world have no voice to ask for our compassion, wisdom and leadership. Please participate in ‘breaking the silence’: 
There comes a time in all of our lives when silence is a betrayal. [10]
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GUIDANCE FROM CHRISTIANITY
	Christian Faith Statement

"We will resist the claim that anything in creation is merely a resource for human exploitation. We will resist species extinction for human benefit; consumerism and harmful mass production; pollution of land, air and waters; all human activities which are now leading to probable rapid climate change; and the policies and plans which contribute to the disintegration of creation". 

(World Council of Churches) 

This statement was compiled and endorsed by the Ecumenical Patriarchate of Constantinople, the World Council of Churches, and the Vatican Franciscan Center of Environmental Studies. 
The Stories of the Sparrows

Christianity teaches that all of creation is the loving action of God, who not only willed the creation but also continues to care for all aspects of existence. As Jesus says in the Gospel of Luke (12: 6–7): 
“Are not five sparrows sold for two pennies? Yet not one of them is forgotten by God. Indeed the very hairs of your head are all numbered”. 

Yet sadly, many Christians have been more interested in the last part of what Jesus said: 
“Don’t be afraid, you are worth more than many sparrows. 

A Tension within Christianity

There exists within Christianity a tension between God’s creative, loving powers and humanity’s capacity and tendency to rebel against God. Christianity, drawing upon the biblical imagery of Genesis 1 and 2 and Genesis 9, is unambiguous about the special role of humanity within creation. But this special role has sometimes been interpreted as giving free rein to mastership. As the World Council of Churches said in a document from a meeting in Granvollen, Norway in 1988: 

”The drive to have “mastery” over creation has resulted in the senseless exploitation of natural resources, the alienation of the land from people and the destruction of indigenous cultures ... Creation came into being by the will and love of the Triune God, and as such it possesses an inner cohesion and goodness. Though human eyes may not always discern it, every creature and the whole creation in chorus bear witness to the glorious unity and harmony with which creation is endowed. And when our human eyes are opened and our tongues unloosed, we too learn to praise and participate in the life, love, power and freedom that is God’s continuing gift and grace”. 

In differing ways, the main churches have sought to either revise or reexamine their theology and as a result their practice in the light of the environmental crisis. For example, Pope Paul VI in his Apostolic Letter, Octogesima Adveniens, also comments in a similar manner:  “By an ill-considered exploitation of nature he [humanity] risks destroying it and becoming in his turn the victim of this degradation ... flight from the land, industrial growth, continual demographic expansion and the attraction of urban centers bring about concentrations of population difficult to imagine”. 
In his 1990 New Year message, His Holiness the Pope also stated: “Christians, in particular, realize that their responsibility within creation and their duty toward nature and the Creator are an essential part of their faith.” 

In Orthodoxy this is brought out even more strongly, especially in the document produced by the Ecumenical Patriarchate, Orthodoxy and the Ecological Crisis, in 1990. The Orthodox Church teaches that humanity, both individually and collectively, ought to perceive the natural order as a sign and sacrament of God. This is obviously not what happens today. Rather, humanity perceives the natural order as an object of exploitation. There is no one who is not guilty of disrespecting nature, for to respect nature is to recognize that all creatures and objects have a unique place in God’s creation. When we become sensitive to God’s world around us, we grow more conscious also of God’s world within us. Beginning to see nature as a work of God, we begin to see our own place as human beings within nature. The true appreciation of any object is to discover the extraordinary in the ordinary. 

The Orthodox Church teaches that it is the destiny of humanity to restore the proper relationship between God and the world as it was in Eden. Through repentance, two landscapes—the one human, the other natural—can become the objects of a caring and creative effort. But repentance must be accompanied by soundly focused initiatives that manifest the ethos of Orthodox Christian faith. 
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“We must attempt to return to a proper relationship with the Creator AND the creation. This may well mean that just as a shepherd will in times of greatest hazard, lay down his life for his flock, so human beings may need to forego part of their wants and needs in order that the survival of the natural world can be assured. This is a new situation—a new challenge." Formal statement by the Orthodox Church 

The Integrity of Creation

The World Council of Churches, predominantly Protestant, but also with full Orthodox participation, issued the following when they called their member churches together in 1990 to consider the issues of justice, peace, and the integrity of creation: 
Affirmation VII

* We affirm the creation as beloved of God. 
* We affirm that the world, as God’s handiwork, has its own inherent integrity; that land, waters, air, forests, mountains and all creatures, including humanity, are “good” in God’s sight. The integrity of creation has a social aspect which we recognize as peace with justice, and an ecological aspect which we recognize in the self-renewing, sustainable character of natural ecosystems. 
* We will resist the claim that anything in creation is merely a resource for human exploitation. We will resist species extinction for human benefit; consumerism and harmful mass production; pollution of land, air and waters; all human activities which are now leading to probable rapid climate change; and the policies and plans which contribute to the disintegration of creation. 
* Therefore we commit ourselves to be members of both the living community of creation in which we are but one species, and members of the covenant community of Christ; to be full co-workers with God, with moral responsibility to respect the rights of future generations; and to conserve and work for the integrity of creation both for its inherent value to God and in order that justice may be achieved and sustained. 

Call for Repentance and Change

Implicit in these affirmations is the belief that it has been human selfishness, greed, foolishness or even perversity that has wrought destruction and death upon so much of the planet. This is also central to Christian understanding. As far as we can tell, human beings are the only species capable of rebelling against what God has revealed as the way in which we should live.

 This rebellion takes many forms, but one of these is the abuse of the rest of creation. Christians are called to recognize their need to be liberated from those forces within themselves and within society that militate against a loving and just relationship one with another and between humans and the rest of creation. The need to repent for what has been done and to hope that change can really transform the situation are two sides of the same coin. The one without the other becomes defeatist or romantic—neither of which is ultimately of much use to the rest of the world. 

The Orthodox Churches pursue this in their own line of theology and reflection concerning creation, and expressed their commitment in the document Orthodoxy and the Ecological Crisis: 

“We must attempt to return to a proper relationship with the Creator AND the creation. This may well mean that just as a shepherd will in times of greatest hazard, lay down his life for his flock, so human beings may need to forego part of their wants and needs in order that the survival of the natural world can be assured. This is a new situation—a new challenge. It calls for humanity to bear some of the pain of creation as well as to enjoy and celebrate it. It calls first and foremost for repentance—but of an order not previously understood by many.” (10–11) 

The hope comes from a model of our relationship with nature that turns the power we so often use for destruction into a sacrificial or servant power, here using the image of the priest at the Eucharist: 
“Just as the priest at the Eucharist offers the fullness of creation and receives it back as the blessing of Grace in the form of the consecrated bread and wine, to share with others, so we must be the channel through which God’s grace and deliverance is shared with all creation. The human being is simply yet gloriously means for the expression of creation in its fullness and the coming of God’s deliverance for all creation.” (8) 


For Christians, the very act of creation and the love of God in Christ for all creation stands as a constant reminder that, while we humans are special, we are also just a part of God’s story of creation. To quote again from the World Council of Churches, from the report of the 1991 General Assembly on the theme “Come Holy Spirit—Renew the Whole Creation”: 

”The divine presence of the Spirit in creation binds us human beings together with all created life. We are accountable before God in and to the community of life, an accountability which has been imagined in various ways: as servants, stewards and trustees, as tillers and keepers, as priests of creation, as nurturers, as co-creators. This requires attitudes of compassion and humility, respect and reverence.” 

The Way Forward

For some Christians, the way forward lies in a rediscovery of distinctive teachings, lifestyles, and insights contained within their tradition. For others, it requires a radical rethinking of what it means to be Christian. For yet others, there is still a struggle to reconcile centuries of human-centered Christian teaching with the truths that the environmentalists are telling us about the state of the world we are responsible for creating. For all of them, the core remains the belief in the Creator God who so loved the world that he sent his only begotten Son, that whoever believes in him should have eternal life (John 3:16). In the past, we can now see, this promise of life eternal has often been interpreted by the churches as meaning only human life. 

The challenge to all Christians is to discover anew the truth that God’s love and liberation is for all creation, not just humanity; to realize that we should have been stewards, priests, co-creators with God for the rest of creation but have actually often been the ones responsible for its destruction; and to seek new ways of living and being Christians that will restore that balance and give the hope of life to so much of the endangered planet. 

This was printed, along with Statements from ten other faiths, in Faith in Conservation by Martin Palmer with Victoria Finlay, published by the World Bank in 2003.
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UK Catholics: The Call to Creation

This text is an edited version of: THE CALL OF CREATION: GOD'S INVITATION AND THE HUMAN RESPONSE which was first published in 2002. 

The Catholic Bishops' Conference of England and Wales wishes to add its voice to the many calling for urgent action to protect our earthly home from further destruction. 

A way of life that disregards and damages God's creation, forces the poor into greater poverty, and threatens the right of future generations to a healthy environment and to their fair share of the earth's wealth and resources, is contrary to the vision of the Gospel. 

The environmental crisis is especially complex since it involves not only many branches of scientific knowledge, but also politics and economics. The Church recognises and respects the 'autonomy of earthly affairs' in all these disciplines (Second Vatican Council, Pastoral Constitution on the Church in the Modern World, 1965, Section 36). Its own task is to 'read the signs of the times' and uncover the spiritual and moral issues that lie at the root of the challenges of our time. 
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	We are partners in God's creative enterprise, called to 'renew the face of the earth' until there is peace and harmony, sparkling life-giving water, the 'trees of life' that give health and the messianic banquet that can be shared by all the inhabitants of the earth. Then 'the curse of destruction will be abolished' (Revelation 22: 1-3). For further quotations to explain Christian environmental theology please link here.
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The Common Good

In Catholic social teaching, the concept of the common good “implies that every individual, no matter how high or low, has a duty to share in promoting the welfare of the community as well as a right to benefit from that welfare” (Catholic Bishops' Conference of England and Wales, The Common Good and the Catholic Church's Social Teaching, 1996, Section 70). If the environmental crisis affects us all, each of us has the responsibility to play our part in addressing that crisis. 

On Private Ownership

One key principle of Catholic social teaching is that of the 'universal destination of material goods'. In the fourth century, the great bishop St Ambrose wrote: 

"If God's providence bestows an unfailing supply of food on the birds of the air which neither sow nor reap, we ought to realise that the reason for people's supply running short is human greed. The fruits of the earth were given to feed all without distinction and nobody can claim any particular rights. Instead, we have lost the sense of the communion of goods, rushing to turn these goods into private property." (On the Gospel of St Luke) 

The right to private ownership, therefore, has strict limits, set in particular by the urgent need of others. The environment is a prime example of a good that is essentially shared, and is not to be monopolised by powerful individuals and groups. 

Understanding the 'Signs of the Times'

Whatever we do, whatever choices we make, other people and the earth itself are affected. By regarding the natural world merely as the 'setting' in which we live, and by treating the gifts of creation solely for the satisfaction of our supposed needs as consumers, we have become alienated from the earth and from each other, and so also from God. 

To recover health and harmony these broken relationships must be restored and healed. The plight of the earth demonstrates that an individualistic materialism cannot be allowed to drive out responsibility and love, and that care for those in need, and respect for the rights of future generations, are necessary to sustain a proper life for all. 

It is encouraging, though, that many people already recognise these deeper implications. In Seoul in 1990 the World Council of Churches called all Christians to embrace the cause of 'Justice, Peace and the Integrity of Creation' and to work to achieve a sustainable way of life. Many Churches, people from other religious traditions and from none, have advocated a new attitude towards the environment, and recent popes have echoed the words of St Ambrose, quoted above, by stressing that the earth and its resources are given for the whole of humankind, including future generations, not just for the privileged few of today. 

Considering the Environmental Implications

An organisation such as CAFOD makes no grant for development or humanitarian work without considering its environmental implications. All these persons represent an 'ecological conversion which in recent decades has made humanity more sensitive to the catastrophe to which it has been heading. 

Rediscovering Moral and Scriptural Foundations

Christians see the world through the lens of faith. Our responses to the environmental crisis will therefore draw on our own moral and religious foundations, as well as on other rich traditions of faith. 

1. Creation has value in itself

We believe that God is the Creator of everything there is and that this creation is good, reflecting God's own goodness (Genesis 1-2). God loves creation for its own sake, and God's love holds everything in existence for its own mysterious purpose (Psalms 104:29-30). Our destructiveness can silence creation's song of praise to God, our care for creation can be a true expression of our own praise. Such a perspective challenges any narrowly economistic view that the gifts of creation have value except as a 'factor of production'. 

2. Creation has value because it reveals God

In the thirteenth century, St Thomas Aquinas argued that the diversity of the extraordinary array of creatures roaming the earth revealed the richness of the nature of God. And because one single creature was not enough, he produced many diverse creatures, so that what was wanting in one expression of the divine goodness might be supplied by another; for goodness, which in God is single and all together, in creatures is multiple and scattered. Hence the whole universe less incompletely than one alone shares and represents his goodness' (Summa Theologica, ia 47.1). 

When we allow creation to be degraded and damaged, therefore, we lose our sense of God's very self. 

3. Human Beings are dependent but responsible 

Human beings are created in the image of God (Genesis 1:27), and have the special gift and challenge of sharing in God's creative activity. We use, and by using we transform, the natural world. As 'co-creators', then, our acts should reflect God's own love for creation. We ourselves are part of creation, formed out of the earth, and dependent on the rest of creation for our continued existence: so we are made aware that caring for creation is part of caring for ourselves (Genesis 2:15). 

4. Creation reveals human sin Our capacity to marvel at the earth, but also to develop and utilise its resources through, for instance, the application of science and technology, has greatly enriched our lives. However, it is also part of Catholic faith to recognise that we are sinners: in our present context, this truth means that sin has distorted the human relationship with the natural world: we have disturbed the balance of nature in radical and violent ways. 

As the prophets of the Old Testament testify, such sin is reflected in the earth's suffering: 'The earth dries up and withers, the world languishes and withers; the heavens languish together with the earth. The earth lies polluted under its inhabitants; for they have transgressed laws, violated the statutes, broken the everlasting covenant' (Isaiah 24:4-5). 

5. Creation participates in our redemption 

In thinking of the environment, we can say that the antidote to the sin of exploitative greed is found in the virtue of care and respect. It is partly in this sense that St Paul daringly argues that the earth itself shares in our redemption and salvation. 'Therefore creation too waits with eager longing…that the creation itself will be set free from its bondage to decay and will obtain the freedom and the glory of the children of God. We know that the whole creation has been groaning in labour pains until now' (Romans 8:19 seq). 

6. Creation in the world to come 

Our present life already participates in the life to come. Jesus says: 'The Kingdom of God is among you' (Luke 17: 21), and we have been given the vision of the new heavens and the new earth as an inspiration for the present as well as a sign of hope for the future. 

Responding to the Cry of Creation

The cry of creation prompts us all to ask 'What then should we do?' (Luke 3:10). What is needed is 'not merely a feeling of vague compassion or shallow distress at the hardships of many people, both near and far. On the contrary, it is a firm and persevering determination to commit ourselves to the common good: that is to say, to the good of all and of each individual because we really are responsible for all.' (Pope John Paul II, Sollicitudo Rei Socialis, 1988, Section 38). 

Education towards ecological responsibility

We need an education that helps liberate people from enslavement to a way of life that values consumption, convenience, wealth, status and economic growth above all else, an education that begins to give them the freedom to make different choices. 'This education is not something that can be based on emotion or vague aspirations. Its goal can be neither ideological nor political, and its programme cannot rest on a rejection of the modern world or on the vague desire to return to a "paradise lost". True education about responsibility involves a genuine conversion in the way we think and behave' (Pope John Paul II, World Peace Day Message, 1990, Section 13). 

Personal Responsibility 

“It is not wrong to want to live better. What is wrong is a style of life which is presumed to be better when it is directed towards having rather than being and which wants to have more, not in order to be more but in order to spend life in enjoyment as an end in itself.” Pope John Paul II, Centesimus Annus, Section 37. 

We are called to reflect on our individual roles and purposes in life and ask ourselves what we need to develop our human qualities, to grow in love of God and neighbour. In a context of environmental justice, this reflection will allow us to make serious choices - including the choice not to consume what we do not need and, above all, what is likely to harm others. 

Simplicity of Life

All religious traditions encourage simplicity of life, often even a certain austerity. The desire for affluence, for more and more possessions, for almost anything new, can begin to dominate us. In a consumerist age, the pressure exerted on us by the advertising industry and by the visibility of luxury goods all around us encourages the assumption that it is our right to use the gifts of creation entirely as we wish. It will require continuing reflection about how our habits of life can all too easily become excessive and wasteful, and how they affect the well-being of others, to counter these pressures. 

Individual actions may seem insignificant but together the small steps of many people can have an astonishing impact. Each person's joyful choices can be a visible example to others and give them courage to follow. Public pressure becomes powerful when it reflects a mature moral vision that respects the rights of others to a decent life now and in the future. 

Acting in Partnership: Faiths

Many Christian groups have already come together to support and encourage each other towards environmental justice. These include: the Environmental Issues Network of Churches Together in Britain and Ireland; Christian Ecology Link (with an active Catholic section); the European Christian Environmental Network. Christians can also give common witness to creation with other faiths, including Judaism and Islam, which share our belief in God, the loving Creator of all that is. 

Acting in Partnership: Civil Structures

Environmental problems cross state boundaries: so governments, particularly those of the rich countries of the world, need to co-operate to develop common policies to limit environmental damage and to promote environmental protection, as well as to confront together the injustice of excessive wealth in a world where there is abject poverty. Developing countries cannot be expected to forego their own economic progress so that the rich can exploit the earth's resources unchallenged. 

Conclusion

In the ancient Eucharistic prayer over the gifts of bread and wine we praise God our Creator, and remember that these material goods are given to us by God and are fashioned through the co-operation of Creator and creature: so our own daily living is to reflect our gratitude for the gifts that have been given to us. 

Again, in the Eucharist we join in the self-giving, the sacrifice, of Christ himself, and in this sense the offering of our own lives - time, convenience, money - for the good of others can itself be Eucharistic, a 'sacrifice' for the good of others. In the Eucharist we, the priestly people, the Church, are empowered to transform and use what we have been given. This act of transformation is a sacred act. But it is for all, to nourish all, for the life and salvation of all. 

LINKS: 

The full text of The Call for Creation 
The Sound of Many Waters year-long Catholic event in the UK, running from September 2007 to October 2008. 
The Catholic Bishops' Conference of England and Wales. 
The Christian Ecology Link. 
The Churches Together in Britain and Ireland. 
The CTBI Environmental Issues Network. 
For further quotations to explain Christian environmental theology please link here.

Link here for news article from September 2007 about Pope Benedict's public stance on climate change.
GUIDANCE FROM HINDUISM

Taken from the website of the ‘Alliance of Religions and Conservation’ http://www.arcworld.org/faiths.asp?pageID=77
What does Hinduism teach us about ecology?
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	Krishna, who lived in the forest and herded cows, represents the highest expression of love in Hinduism.


Life is sacred

All living beings are sacred because they are parts of God, and should be treated with respect and compassion. This is because the soul can be reincarnated into any form of life. Hinduism is full of stories that treat animals as divine, such as how Krishna used to herd cows, or how the monkey Hanuman was a faithful servant of the Rama. Most Hindus are vegetarian because of this belief in the sanctity of life. Even trees, rivers and mountains are believed to have souls, and should be honoured and cared for.

Simple living

The virtue of a simple life has always been prized in Hindu society. Teachers, or brahmanas, are advised to live on the charity of others and not accumulate too much wealth. The most highly respected person in Hindu society is the sadhu, or sage who lives outside normal society, in forests or caves, or travels on foot from one town to another. Sadhus take pride in living simply and consuming as little as possible.

Inner peace

Hinduism stresses that true happiness comes from within not from outer possessions. This means that the search for material possessions, and the consumption of materials and energy it brings, should not be allowed to dominate life. Life’s main purpose is to discover the spiritual nature and the peace and fulfilment it brings. The efforts to exploit the things of this world is considered by Hindu teachers to be a distraction from this central purpose of life.

How do Hindus care for the environment?

Hindus revere sacred rivers, mountains, forests and animals, and love to be close to nature. For example, many Hindu villages have a sacred lake, and around it a grove of trees to catch rainfall and protect the banks from erosion. The lake and its grove store rainfall to irrigate surrounding fields and supply village wells with drinking water. These lakes and groves are places of tranquillity and sanctuaries for wildlife, but in recent times the neglect of these simple techniques for gathering and protecting clean water has led to serious water shortages and advancing desertification in many parts of India. This is a common story in India: traditional Hindu practices of caring for nature are being forgotten and as a result human survival is becoming more difficult.

What do Hindus believe about genetic modification?

One of the world's best-known campaigners against genetic modification is Vandana Shiva, an Indian scientist motivated by her native Hindu beliefs to champion the rights of rural women and farmers. She fought against the genetically modified 'terminator' seeds: seeds that produce only one crop and force farmers to buy new seeds each year from the suppliers. And she campaigns to stop the patenting of the sacred Neem tree, which Hindu stories say came from a drop of divine nectar carried to earth. Neem provides a natural and harmless alternative to pesticides, but global corporations have tried to patent it for their own use. She has written many books, and her Research Foundation for Science, Technology and Ecology is a useful source of information.

Hindu Faith Statement
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	"Let there be peace in the heavens, the Earth, the atmosphere, the water, the herbs, the vegetation, among the divine beings and in Brahman, the absolute reality. Let everything be at peace and in peace. Only then will we find peace." 
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This statement consists of three distinct sections reflecting the major strands within Vedic (Hindu) thought and is based on papers and comments by: Dr. Sheshagiri Rao, Chief Editor of The Encyclopaedia of Hinduism; Swami Chidananda Sarasvati, Founder of the India Heritage Research Foundation, Spiritual Head of Parmarth Niketan Ashram; Shrivatsa Goswami, Vaishnava Acharya of Shri Radharaman Temple, Vrindavan Chairman of the Vrindavan Conservation Project; Swami Vibudhesha Teertha, Acharya of Madhvacarya Vaishnavas, Udupi, Central Advisory Committee Member of the Visva Hindu Parishad.
SUSTAINING THE BALANCE

This section is from Swami Vibudhesha Teertha

These days it looks as if human beings have forgotten that a particular natural condition on Earth enabled life to come into existence and evolve to the human level. Humanity is disturbing this natural condition on which his existence, along with the existence of all other forms of life, depends. This is like the action of a woodcutter cutting a tree at the trunk, on the branch on which he is sitting. According to Hindu religion, “dharanath dharma ucyate”—that which sustains all species of life and helps to maintain harmonious relationship among them is dharma. That which disturbs such ecology is adharma. 

Hindu religion wants its followers to live a simple life. It does not allow people to go on increasing their material wants. People are meant to learn to enjoy spiritual happiness, so that to derive a sense of satisfaction and fulfilment, they need not run after material pleasures and disturb nature’s checks and balances. They have to milk a cow and enjoy, not cut at the udder of the cow with greed to enjoy what is not available in the natural course. Do not use anything belonging to nature, such as oil, coal, or forest, at a greater rate than you can replenish it. For example, do not destroy birds, fish, earthworms, and even bacteria which play vital ecological roles; once they are annihilated you cannot recreate them. Thus only can you avoid becoming bankrupt, and the life cycle can continue for a long, long time. 
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	Living bodies subsist on food grains, which are produced from rains. Rains are produced from performance of yajna [sacrifice], and yajna is born of prescribed duties. Regulated activities are prescribed in the Vedas, and the Vedas are directly manifested from the Supreme Personality of Godhead. Consequently the all-pervading Transcendence is eternally situated in acts of sacrifice. My dear Arjuna, one who does not follow in human life the cycle of sacrifice thus established by the Vedas certainly lives a life full of sin. Living only for the satisfaction of the senses, such a person lives in vain. Bhagavad Gita 3:14-16
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“Conserve ecology or perish” 

This is the message of the Bhagavad Gita, a dialogue between Sri Krishna and Arjuna that is a clear and precise Life Science. It is narrated in the third chapter of this great work that a life without contribution toward the preservation of ecology is a life of sin and a life without specific purpose or use. 

Life is sustained by different kinds of food; rainfall produces food; timely movement of clouds brings rains; to get the clouds moving on time yajna, religious sacrifice, helps; yajna is performed through rituals; those actions that produce rituals belong only to God; God is revealed by the Vedas; the Vedas are preserved by the human mind; and the human mind is nourished by food. This is the cycle that helps the existence of all forms of life on this globe. 

One who does not contribute to the maintenance of this cycle is considered as a destroyer of all life here. When the Lord desired to create life, He created the Sun, Moon, and Earth, and through them a congenial atmosphere for life to come into being. Therefore the Sun, Moon, Earth, Stars and all objects in the universe jointly, not individually, create the atmosphere for the creation, sustenance, or destruction of everything in the universe. The Earth is the only daughter of the Sun to produce children. The Moon is essential for the creation of the right atmosphere for those children to exist and evolve. This we say because of the influence of the Moon on high and low tides in our rivers and oceans. This is narrated also in the Bhagavad Gita: 
‘I become the moon and thereby supply the juice of life to all vegetables.’ 
We cannot refute this influence of the Moon on life. It is proved by the movement of all liquid on this globe depending on the movement of the Moon. Therefore ecology in totality must be preserved: just a part of it would not suffice. 

Hinduism and Nature

Hinduism is a religion that is very near to nature. It asks its followers to see God in every object in the Universe. Worship of God in air, water, fire, Sun, Moon, Stars, and Earth is specially recommended. Earth is worshipped as the spouse of God, hence very dear and near to God. All lives on Earth are considered as children of God and Earth.   Sri Krishna in the Bhagavad Gita says: I pervade the Universe. All objects in the Universe rest on me as pearls on the thread of a garland. 

The Upanishads narrate that after creating the Universe, the Creator entered into each and every object to help them maintain their interrelationship. The Upanishad says “tat sristva ta devanu pravisat”: (“after creating the universe He entered into every object created”). Therefore to contribute toward the maintenance of this interrelationship becomes worship of God. Hindus believe that there is soul in all plants and animals. One has to do penance even for killing plants and animals for food. This daily penance is called visva deva. Visva deva is nothing but an offering of prepared food to the Creator, asking His pardon. 

The Hindu religion gives great importance to protecting cattle. At every Hindu house there is a cow and it is worshipped. The cow is a great friend of humans. It nourishes us through its milk and provides manure to grow our food. This it does without any extra demand—it lives on the fodder got while growing our food. Advanced countries have started to realize the harmful effects of consuming food grown with chemical manure. When we use chemical manure, the topsoil loses its fertility. This generation has no right to use up all the fertility of the soil and leave behind an unproductive land for future generations. 

Humanity’s contribution

There is no life that is inferior. All lives enjoy the same importance in the Universe and all play their fixed roles. They are to function together and no link in the chain is to be lost. If some link is lost, the whole ecological balance would be disturbed. All kinds of life—insects, birds, and animals—contribute toward the maintenance of ecological balance, but what is humanity’s contribution toward this? Humans are intelligent animals, therefore our contribution should be the biggest. But it is not. We are nullifying the benefits of the contributions made by other species of life. We are disturbing the balance because of our greed for material enjoyment and our craze for power. We do not allow earthworms and bacteria to maintain the fertility of the soil by using chemical manures and insecticides that kill them. We destroy plants and forests indiscriminately and come in the way of plants providing oxygen essential for the very existence of life. 

By destroying plants and forests we become agents for increasing the deadly carbon dioxide in the atmosphere. We pollute the air by burning oil for all sorts of machines. We produce unhealthy sounds through our various machineries and instruments which cause sound pollution. By building towns and cities in the banks of rivers we pollutes the water. The Hindu religion holds all rivers as holy; polluting them is a big sin. Hinduism encourages the planting of trees like Tulasi, Neem, Peepal which are rich in medicinal properties. 

Rishis gave the navel to Brahma, the creator, and to the sustainer Vishnu they gave the heart as His abode. The destroyer, Shiva, was given control of the brain. By doing this they wanted us to know that the language of the heart only can sustain us—when we start speaking through the language of the mind our destruction becomes inevitable. Therefore, a thinking animal has to be very careful while it uses its mental abilities: these are to be applied only with spiritual background. Mind is to act as our friend and not as our enemy. It is to function under our control; we should not succumb to its control. “Mana eva manusyanam karanam bandha moksayoh”: for human beings, mind is the cause of bondage and mind is the cause of liberation (Amrita Bindhu Upanishad 2). 

Why was humanity created?

There should be a purpose for the creation of humanity. What it might be! We could be the sustainer of interrelationship among numerous life species on Earth. We are ones who can see God, and all objects, as the controller and sustainer of ecological balance. All other animals play their roles without knowing what they are doing, but humans do everything with full consciousness. God created the human mind to see His own reflection as in a mirror. The human mind can meditate on God and know him more and more. 

When humanity develops consciousness of the presence of God and His continuous showering of blessings on the universe, it develops deep love for Him. To enjoy this nectar of love, God created people. Only people have a time-space conception. Therefore, only humanity can see God, pervading time-space, conserving the ecological balance which is the greatest boon bestowed on the universe by God. Though humans cannot contribute toward the conservation in the same way as other animals do, they can help all lives and other objects in the universe to play their roles effectively by persuading God through prayers of love to grant them the required energy and directions. “Yavat bhumandalam datte samrigavana karnanam, tavat tisthati medhinyam santatih putra pautriki”: “so long as the Earth preserves her forests and wildlife, man’s progeny will continue to exist.” This is the Hindu approach toward the conservation of ecology. 

SACRIFICE AND PROTECTION

This section is from Dr. Sheshagiri Rao 

Sacrifice

The Creator, in the beginning, created humans together with sacrifice, and said, “By this you shall multiply. Let this be your cow of plenty and give you the milk of your desires. With sacrifice you will nourish the gods, and the gods will nourish you. Thus you will obtain the Highest Good.” (Bhagavad Gita 3:10–11) 

Sacrifice does not just mean ritual worship—it means an act that protects life. Personal health depends on eyes, ears, and other sense organs working together in harmony; human prosperity and happiness depend on a well-ordered society and nature; the universe is sustained by the cosmic powers such as the sun and moon working together in unison. Sacrifice reinvigorates the powers that sustain the world by securing cosmic stability and social order. It activates the positive forces of the universe, and protects the Earth from degeneration. 

Nonviolence

God’s creation is sacred. Humanity does not have the right to destroy what it cannot create. Humans have to realize the interconnectedness of living entities and emphasize the idea of moral responsibility to oneself, one’s society, and the world as a whole. In our cosmic journey, we are involved in countless cycles of births and deaths. Life progresses into higher forms or regresses into lower forms of life based upon our good or bad karma. Kinship exists between all forms of life. Reincarnation warns us against treating lower forms of life with cruelty. 

Cow protection

Man has evolved from lower forms of life. We are, therefore, related to the whole creation. The principle of cow protection symbolizes human responsibility to the subhuman world. It also indicates reverence for all forms of life. The cow serves humans throughout its life, and even after death. The milk of the cow runs in our blood. Its contributions to the welfare of the family and the community are countless. Hindus pray daily for the welfare of cows. When the cows are cared for, the world at all levels will find happiness and peace. 

Earth as mother

Hindus revere the Earth as mother. She feeds, shelters, and clothes us. Without her we cannot survive. If we as children do not take care of her we diminish her ability to take care of us. Unfortunately the Earth herself is now being undermined by our scientific and industrial achievements. 

BREAKING THE FAMILY

This section is from Shrivatsa Goswami

Let there be peace in the heavens, the Earth, the atmosphere, the water, the herbs, the vegetation, among the divine beings and in Brahman, the absolute reality. Let everything be at peace and in peace. Only then will we find peace. 

The goal of human life

According to Hindu philosophy, the goal of human life is the realization of the state of peace. Dharma, loosely translated as religion, is the source by which peace can be fully realized. This peace is not the stillness of death; it is a dynamic harmony among all the diverse facets of life. Humanity, as part of the natural world, can contribute through dharma to this natural harmony. 

The natural harmony that should exist in the play of energies between humanity and the natural world is now disrupted by the weakest player in the game: humanity. Although it is the totality of this game that provides our nourishment, through ignorance of our own natural limits we destroy this source of nourishment. 

This awareness of ecological play or playful ecology is inseparable from awareness of the need for friendship and play as the real basis for human relationship. The family within which these relationships are nourished is not limited to its human members. Just as the human child has to be nourished by Mother Nature, and the human spirit has to be embraced and loved by beautiful nature, so the human being who has grown old or sick has to be supported by caring nature. If humans distress the mother, rape the beauty, and beat the caring nurse, what happens? The relationship collapses, and the family is broken. 

The environment as our home

The Sanskrit for family is parivara, and environment is paryavarana. If we think of the environment as our home and all of its members as our family it is clear that the key to conserving nature is devotion, love—giving and serving. Nature, prakriti, as the feminine can give and serve. But the role of humanity, purusha, is then to protect. Nowadays purusha, humanity, is interested not in protecting but in exploiting, so prakriti, nature, has to defend herself. This is why we see nature in her furious manifestation—in drought, floods, or hurricanes. If we rape the mother’s womb she has convulsions, and we blame her for devastating earthquakes. If we denude her of her lush hair and beautiful skin, she punishes us by withholding food and water. 

As it is through ignorance that we destroy our relationships in the family and within the environment, that ignorance becomes the root cause of our suffering. The best way to get rid of this ignorance is to unlearn what is wrong. This unlearning is shaped not only in the school but in the family and community, and it has to begin with the very young. 

Traditional Hindu education covers all facets of life—economic, political, cultural, and above all religious. Whether we speak of Krishna, of Chaitanya, or of Gandhi, we see that they drew no clear division between the economic or political and the religious or cultural facets of life. The body and mind are in the service of the heart. In the same way politics and economics are rooted in and guided by religion and culture, and ultimately by spiritual experience. 

This statement, compiled and edited by Ranchor Prime, was printed along with statements from ten other faiths in Faith in Conservation by Martin Palmer with Victoria Finlay, published by the World Bank in 2003.

Hindu 9 year Plan:

http://www.arcworld.org/downloads/Hindu-9YP.pdf
Hindu long term commitment to protect the living planet, as launched at WINDSOR in November 2009.

GUIDANCE FROM ISLAM

	
	Taken from the website of the Alliance of Religions and Conservation:

http://www.arcworld.org/faiths.asp?pageID=6
[image: image18.png]



Islamic Faith Statement
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O children of Adam! ... eat and drink: but waste not by excess for Allah loveth not the wasters. 

[image: image20.png]



[image: image21.png]



Hyder Ihsan Mahasneh is a biologist and Islamic scholar and was the first African head of the Kenya National Parks Service. He was appointed by the Muslim World League to compile this paper.
Humans and the Environment

Humanity’s most primordial concepts of religion relate to the environment. Human history on planet Earth is, on a geological scale, very short indeed. Planet Earth itself is a mere 3,800 million years old; human beings only appeared one million or maybe two million years ago. 

Most of the physical patterns of planet Earth were probably in place, broadly speaking, by the time humans evolved. Apart from what they first saw, they also probably witnessed some spectacular changes themselves. They must, at the very least, have gone through one Ice Age and seen some graphic volcanic eruptions—assuming they were able to avoid the consequences. The environment, therefore, very probably induced the first thoughts of a Super-Being—a God, if you like—whose manifestations lay in human beings’ immediate surroundings. 

The environment also provided another dimension in humanity’s relationship with nature. To survive in a given environment, humans have to adjust what they take from that environment to what can give them sustainable yields on (at the very least) an annual basis. In effect this meant that early humans had to learn to conserve at an early age. Being largely dependent on what was available rather than on what they could cultivate, they entered into a partnership with the environment. 

To take more than the regenerative capacity of the environment could lead to serious subsequent exhaustion—quite rightly seen as harsh retribution from an angry God. The converse situation of exploitation with moderation led to sustained yields, which were (again, quite rightly) taken as having pleased God. 

The Industrial Revolution
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Behold thy Lord said to the angels: “I will create a vice-regent on earth.” They said “Wilt thou place therein one who will make mischief therein and shed blood? Whilst we do celebrate Thy praises and glorify Thy holy [name]?” He said: “I know what ye know not.”
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This relationship between conservation and religion is thus not only a natural one but also probably as old as the proverbial hills. But when we quickly open most of the pages of human history on planet Earth and come to the past 300 years or so, we find the advent of the Industrial Revolution. It made possible the production of large quantities of goods in a very short time. That meant that raw materials in ever-increasing quantities had to be found to feed the hungry mills ready to convert them into finished or semi-finished goods. 

The consequences were many—economic, social, and environmental. The material achievements of the human race in the past 100 or so years have overshadowed the contributions made by all past civilizations. 

The Industrial Revolution that took place in Europe in the eighteenth and nineteenth centuries exacted a high social and environmental cost. Now these costs are even higher and more universal, being manifestly so in the great urban centers of the world. The paradox of “progress” today is the easily perceived correlation between complex consumer societies and the degeneration of the human being. Or as John Seymour puts it: We see men now wherever we look, so blinded by arrogance and the worship of man as God that they are doing things no one but the insane would do ... men maddened by the belief that they are both omniscient and omnipotent, that they are indeed God. 

The pursuit of money

The Industrial Revolution also proclaimed a new revival of another God: Mammon. Mammon regrettably has no respect for environmental integrity—nor do his followers. The last 250 years have seen a growing decimation of ever more pristine areas of nature to feed the insatiable industrial cuckoo and its resultant consumerism. Forests—particularly tropical forests—have been systematically hewn down, the seas ransacked, the lands made totally dependent on a host of inorganic fertilizers and pesticides for food production. Wastes galore have filled the seas, the rivers, and the lakes, not to mention the landfills. 

We must also take note that the “unmatched material progress” of this century that we are often fond of talking about has only been possible for the few: that is, the population of the northern hemisphere and a small minority among the peoples of the South. This is usually translated as less than 25 percent of the world’s population consuming over 75 percent of the world’s resources. 

This rate of consumption by a minority of the human species has caused unparalleled climatic change, ecosystem disintegration, and species extinction. As a report by the World Wide Fund for Nature observes:  Loss of biodiversity worldwide, and the combination of global warming with other human pressures will present the greatest challenge in conservation for decades to come. 

This would lead us to conclude that there is a profound and inherent contradiction in the efforts made by the “North” to keep ahead of the rest as consumers, and the push by the remaining 75 percent of the world’s population to catch up. Given this scenario, if just Eastern Europe or Russia or India or China managed to raise its standard of living by just a few percentage points, then the consequences of putting this extra load on the earth’s ecosystem, which is already under severe strain, would be catastrophic. 

This is the background against which the followers of the relatively ancient, environmentally conscious (indeed environmentally concerned) God have gathered to re-examine and to restate their own commitment to environmental integrity from their own individual religion’s standpoint. We for our part will look at the underpinnings of conservation in Islam. 

Islam and conservation

There are several Islamic principles that, when taken individually, seem to have little bearing on conservation. Together, however, they add up to a clear concept of the Islamic view on conservation. 

Tawheed

The first Islamic principle that relates to conservation is that of the Oneness of Allah, or Tawheed. This principle is absolutely fundamental to Islam. Every Muslim must believe in this Oneness of Allah. It is said by some Ulamaa that some two-thirds of Prophet Muhammad’s (SAW) early preaching—and indeed of the Qur’an itself—were and are dedicated purely to endorsing this very Oneness of Allah. One indivisible God means to a Muslim that there is no separate deity for each of the many attributes that to Muslims belong to the One Universal God who is also God of the Universe. 

Tawheed is the monotheistic principle of Islam and it begins by declaring that “there is no God but God” (the second half of this declaration asserts that “Muhammad is His Messenger”). We are for the present concerned with the first part, which affirms that there is nothing other than the Absolute, the Eternal, All Powerful Creator. This is the bedrock statement of the Oneness of the Creator from which stems everything else. 

It is the primordial testimony of the unity of all creation and the interlocking grid of the natural order of which man is intrinsically a part. 

God says in the Qur’an:   Say: He is Allah the One and Only; Allah the Eternal Absolute; He begetteth not nor is He begotten; And there is none like unto Him. (112.001-4) 
God is Real, not an abstract idea or concept; He is One, the Everlasting Refuge for all creation. 

Man’s relation to God

The emphasis on Tawheed is significant in itself but it is even more relevant to the present discussion by virtue of defining a Muslim’s relationship to Allah. The Omniscience and Omnipotence of Allah means, by definition, that a Muslim’s relationship to Allah is total. To Him—and to Him only—should humans refer for all their needs: physical, mental, and spiritual. Indeed, Allah would not have it any other way. As He says in the Qur’an: 

Allah forgiveth not that partners should be set up with him; but He forgiveth anything else to whom He pleaseth; to set up partners with Allah is to devise a sin most heinous in deed. 004.048. 

But Allah is not only the One Indivisible God. He is also the Universal God as well as the Lord of the Universe:   Praise be to Allah, Lord of the Worlds. 001.002. 

And again:  Say: “Allah’s guidance is the [only] guidance and we have been directed to submit ourselves to the Lord of the worlds.
To establish regular prayers and to fear Allah; for it is to Him that we shall be gathered together. 
It is He Who created the heavens and the earth in true [proportions]: the day He saith “Be” Behold! it is. His Word is the truth. His will be the dominion the day the trumpet will be blown. He knoweth the Unseen as well as that which is open. For He is the Wise well acquainted [with all things]. 006.071-3. 
To Allah belongs the earth and the heavens

Yet another principle that underpins Islamic commitment to the conservation of nature and natural resources is the principle of divine ownership of all that exists on earth and in the heavens—animate and inanimate. There are countless verses in the Holy Qur’an that state this. A few are given below. 

In the celebrated Ayatul Kursiyy: 

Allah! There is no Allah but He the living the Self subsisting Eternal. No slumber can seize him nor sleep. His are all things in the heavens and on earth. Who is there can intercede in His presence except as He permitteth? He knoweth what [appeareth to his creatures as] before or after or behind them. Nor shall they compass aught of his knowledge except as He willeth. His throne doth extend over the heavens and the earth and He feeleth no fatigue in guarding and preserving them. For He is the Most High the Supreme [in glory]. 002.255. 
And again:

To Him belong all things in the heavens and on earth. And enough is Allah as a Disposer of affairs. 004.171

To Him belongeth all that dwelleth [or lurketh] in the night and the day. For He is the One Who heareth and knoweth all things. 006.013. 

To Him belongs what is in the heavens and on earth and all between them and all beneath the soil. 020.006. 

To Him belong all [creatures] in the heavens and on earth: even those who are in His [very] Presence are not too proud to serve Him nor are they [ever] weary [of His service)]. 021.019. 

But we are reminded that all things animate and inanimate, in their own ways, submit themselves to the Glory of Allah. There are many verses in the Qur’an about this:

To Him belongs every being that is in the heavens and on earth: all are devoutly obedient to Him. 030.026. 

And again: 

Whatever is in the heavens and on earth doth declare the Praises and Glory of Allah the Sovereign the Holy One the Exalted in Might the Wise.062.001.

Thus Allah, the One Indivisible God, the Universal God and the Lord of the Universe is the Owner also of all that is in the universe, including man. After all, we are reminded to say constantly: 

Be sure We shall test you with something of fear and hunger some loss in goods or lives or the fruits [of your toil] but give glad tidings to those who patiently persevere. 
Who say when afflicted with calamity: “To Allah we belong and to Him is our return.” 002.155-6 

The above set of principles — all taken from Islam’s ultimate authority, the Holy Qu’ran — define the perspectives of the relationship of humanity to God and of God to the environment in its totality. A second set of principles that the Holy Qur’an enunciates prescribe man’s relationship to the environment after, of course, humanity has accepted the preceding principles. 

Man and the Khalifa

The most important of this second set of principles is that which defines the human role and responsibilities in the natural order that Allah provided. ‘Behold thy Lord said to the angels: “I will create a vice-regent on earth.”’ The appointment of humanity to this elevated position gives rise to the one occasion when the Angels actually questioned Allah’s decision as seen in the following verses: 

Behold thy Lord said to the angels: “I will create a vice-regent on earth.” They said “Wilt thou place therein one who will make mischief therein and shed blood? Whilst we do celebrate Thy praises and glorify Thy holy [name]?” He said: “I know what ye know not.” 

And He taught Adam the nature of all things; then He placed them before the angels and said: “Tell Me the nature of these if ye are right.” 

They said: “Glory to Thee of knowledge we have none save that Thou hast taught us: in truth it is Thou who art perfect in knowledge and wisdom.” 

He said: “O Adam I tell them their natures.” When he had told them Allah said: “Did I not tell you that I know the secrets of heaven and earth and I know what ye reveal and what ye conceal?” 

And behold We said to the angels: “Bow down to Adam”; and they bowed down, not so Iblis he refused and was haughty he was of those who reject Faith.002.030-34 

Clearly Allah preferred unprogrammed free will of humanity to the pre-programmed goodness of Angels! 

And again: 

It is He who hath made you [His] agents inheritors of the earth: He hath raised you in ranks some above others: that he may try you in the gifts He hath given you: for thy Lord is quick in punishment: yet He is indeed Oft-Forgiving Most Merciful. 006.165.

The exercise of the vice regency is defined in the Qur’an by another set of principles in which man’s privileges as well as his responsibilities are clearly defined. 

Mizaan

One of the most important attributes conferred on human beings is the faculty of reasoning. This, above all, might well be the deciding fact in their appointment as God’s vice regents on earth. Here are the relevant verses: 

[Allah] Most Gracious!
It is He Who has taught the Qur’an.
He has created man:
He has taught him speech [and Intelligence]
The sun and the moon follow courses [exactly] computed;
And the herbs and the trees—both [alike] bow in adoration.
And the firmament has He raised high and He has set up the balance [of Justice]
In order that ye may not transgress [due] balance.
So establish weight with justice and fall not short in the balance.
It is He Who has spread out the earth for [His] creatures:
Therein is fruit and date-palms producing spathes [enclosing dates]:
Also corn with [its] leaves and stalk for fodder and sweet-smelling plants.
Then which of the favors of your Lord will ye deny? (055.001-013) 

Humans were not created to function exclusively on instinct. The “explanation” was taught to us because we had the capacity to reason and understand. 

There is order and purpose in the whole pattern of creation. The Sun and Moon following stable orbits make life possible. The whole universe is in submission to the Creator—the stars that enable us to steer courses and the trees that give us sustenance, shelter and other uses. The world functions only because creation follows a preordained pattern. Man then has a responsibility by virtue of being able to reason, to behave justly, “to transgress not in the balance.” We owe this to ourselves as much as for the rest of creation. 

Justice

The capacity to reason and to balance intellectual judgment would in itself be insufficient without the additional moral commitment to Justice. And this is what the Qur’an prescribes for Muslims: 

O ye who believe! Stand out firmly for justice as witnesses to Allah even as against yourselves or your parents or your kin and whether it be [against] rich or poor: for Allah can best protect both. Follow not the lusts [of your hearts] lest ye swerve and if ye distort [justice] or decline to do justice verily Allah is well acquainted with all that ye do. 004.135. 

And again: 

Whoever recommends and helps a good cause becomes a partner therein: and whoever recommends and helps an evil cause shares in its burden: and Allah hath power over all things. 004.085. 

Allah doth command you to render back your trusts to those to whom they are due; and when ye judge between man and man that ye judge with justice: verily how excellent is the teaching which He giveth you! for Allah is He who heareth and seeth all things. 004.058 

And again: 

O ye who believe! stand out firmly for Allah as witnesses to fair dealing and let not the hatred of others to you make you swerve to wrong and depart from justice. Be just: that is next to Piety: and fear Allah for Allah is well-acquainted with all that ye do.005.009. 

[They are fond of] listening to falsehood of devouring anything forbidden. If they do come to thee either judge between them or decline to interfere. If thou decline they cannot hurt thee in the least. If thou judge judge in equity between them; for Allah loveth those who judge in equity.005.045. 

Use but do not abuse

Several times in the Qur’an, man is invited to make use of the nourishing goods that Allah has placed on earth for him, but abuse—particularly through extravagance and excess—is strictly forbidden. Sometimes these principles are stated in one breath, so to speak. Sometimes they are stated separately. But the message is the same, as the following verse indicates: 

O children of Adam! ... eat and drink: but waste not by excess for Allah loveth not the wasters. 007.031. 

There are as many invitations to partake of nature as provided for man and for other creatures of the earth as there are for the avoidance of wasteful extravagance. Time and again, Allah reminds us that He loveth not wasters. 

It is He who produceth gardens with trellises and without and dates and tilth with produce of all kinds and olives and pomegranates similar [in kind] and different [in variety]: eat of their fruit in their season but render the dues that are proper on the day that the harvest is gathered. But waste not by excess: for Allah loveth not the wasters. 006.141. 

Fitra

Fitra can be taken as perhaps the most direct injunction by Allah to man to conserve the environment and not to change the balance of His creation. This is specifically contained in the verse below: 

So set thou thy face steadily and truly to the Faith: [Establish] Allah’s handiwork according to the pattern on which He has made mankind: no change [let there be] in the work [wrought] by Allah: that is the standard Religion: but most among mankind understand not. 030.030. 

Thus, Islam teaches that humanity is an integral part of the environment; it is part of the creation of Almighty God. We remain deeply locked into the natural domain despite the fact that there is talk of bringing the environment to the people as though we were independent of it. 

The power given to man by God is seen in Islam to be limited by the responsibilities he bears, not only toward God and other men and women, but also toward the rest of creation. 

Seyyed Hossein Nasr says: “The Divine Law (al shariah) is explicit in extending the religious duties of man to the natural order and the environment.” 

Conclusion

As we indicated at the beginning, there are several Qur’anic principles that, taken separately, do not have an obvious connection with conservation. But taken in their totality, they state in clear terms that Allah, the One True God is the Universal God and the Creator of the Universe and indeed, the Owner of the Universe. To Him belong all the animate and inanimate objects, all of whom should or do submit themselves to Him. 

Allah, in His Wisdom, appointed humans, the creatures that He has conferred with the faculty of reason and with free will, to be His vice regents on earth. And while Allah has invited people to partake of the fruits of the earth for their rightful nourishment and enjoyment, He has also directed them not to waste that which Allah has provided for him—for He loveth not wasters. 

Furthermore, Allah has also ordered humans to administer his responsibilities with Justice. Above all, people should conserve the balance of Allah’s creation on Earth. By virtue of their intelligence, humanity (when it believes in the One Universal Allah, the Creator of the Universe) is the only creation of Allah to be entrusted with the overall responsibility of maintaining planet Earth in the overall balanced ecology that man found. 

If biologists believe that humans are the greatest agents of ecological change on the surface of the earth, is it not humans who, drawn from the brink, will—for their own good—abandon Mammon and listen to the prescriptions of God on the conservation of their environment and the environment of all the creatures on earth? The Islamic answer to this question is decisively in the affirmative. 




Islamic Quotations about Creation and Nature 

“The world is sweet and verdant green, and Allah appoints you to be His regents in it, and will see how you acquit yourselves…” quoted from Islam and the Environment, by Harfiyah Abdel Haleem (ed), London: Ta-Ha Publishers, 1998 

"God is in the water of the lake; he is also in the cracked bed of the lake, when the lake has dried up. God is in the abundant harvest; he is also in the famine that occurs when the harvest fails. God is in the lightning; he is also in the darkness, when the lightning has faded... Brothers and sisters, you pile up stones to make shrines, imagining that God will make himself present there. Then you are surprised when these shrines do not ease your cares and worries." From "366 Readings From Islam," translated by Robert Van der Weyer. 
No creature is there crawling on the earth, no bird flying with its wings, but they are nations like unto yourselves. We have neglected nothing in the Book; then to their Lord they shall be mustered. Qur’an 6:38 

“I have set my face firmly towards Him 
Who brought the heavens and earth into being”. Qu'ran 6:79 

“And He sent down rain from the sky 
And made every kind of species grow on the earth”.Qu'ran 31:10 

“… He created everything and determined them in exact proportions”.Qu'ran 25:2 

“Anything you catch in the sea is halal for you”. Qu'ran 5:96 

"I have a mental picture of people sharing in a massive banquet completely oblivious to the fact that the roof is crumbling and will eventually come crashing down on their heads. There are other people standing at the exists warning the diners to leave but they don't take any notice since the meal is too good". Fazlun M. Khalid, Founder Director, IFEES (Islamic Foundation for Ecology and Environmental Sciences), quoted in Preface of "Islam and Ecology".
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	Women go to prayers in a mosque built with sun-baked earth in the Sudan.


A Seven Year Muslim Plan to protect the living planet launched in November 2009 at Windsor Castle:

http://www.arcworld.org/downloads/Muslim-7YP.pdf
GUIDANCE FROM JUDAISM ON THE ENVIRONMENT

The Jewish tradition expresses great concern for the environment and sustainability. These values are found in Jewish theology and practice. The following texts are examples of the Jewish tradition’s theological approach to the environment.  

Genesis 1: 28

G-d said to them, “Be fruitful and multiply, fill the earth and subdue it; rule over the fish of the sea, the bird of the sky, and every living thing that moves on the earth.”

Kohelet Rabbah 7:13

When God created the first human beings, God led them around the Garden of Eden and said: “Look at my works! See how beautiful they are—how excellent! For your sake I created them all. See to it that you do not spoil and destroy My world; for if you do, there will be no one else to repair it.” 

Midrash Tanchuma, Ch 8

God said to Israel: 'Even if you find the land full of all good things, you should not say, 'We will sit and not plant'; rather, be diligent in planting! Just as you came and found trees planted by others, you must plant for your children; a person must not say, 'I am old, how many years will I live? You must not excuse yourself from planting. As you found trees, plant more, even if you are old.  

Avot d’Rabbi Natan, Chapter 31 

Rabbi Yohanan Ben Zakkai said: If you are in the midst of planting a tree and word reaches you that the Messiah has arrived, do not interrupt your work; first finish your planting and only then go out to welcome the Messiah. 
The Jewish tradition’s perspective to the environment is not only theoretical.  The Sabbath represents one example of Jewish practice which focuses on the environment. 

 The Jewish Sabbath is a time to stop working and reflect. It is an opportunity to cease from manufacturing, shopping, flying, driving, and technological manipulation. The ability to set limits on human exploitation of the world is a crucial check on environmental destruction which Jewish tradition possesses, and which the global consumer culture generally lacks. Sabbath observance can lead to a deeper sense of the Sabbath’s ecological significance.

For the broader global community, the model of the Sabbath is useful in demonstrating how to live – if only for one day a week – without consuming. For example, if every resident in a major city chose one day of the week to refrain from driving, there would be immediate improvement to the city’s congestion, local air quality, and carbon emissions. 

(based on: http://www.arcworld.org/downloads/Jewish-CCC-7YP.pdf)

Tikkun Olam (Fixing the world)

This is a phrase which is found in the “aleinu” prayer recited 3 times a day. Jewish liturgy emphasizes the importance of improving the quality of life by encouraging the recognition of ethical monotheism. In modern times, tikkun olam has been applied to social action and environmental causes.

http://www.arcworld.org/faiths.asp?pageID=8
from the website of the Alliance of Religions and Conservation

WHAT DOES JUDAISM TEACH ABOUT ECOLOGY? 

Humanity and Creation

The Jewish attitude to nature is based on the belief that the universe is the work of the Creator.  Love of God includes love of all His creations: the inanimate, plants, animals and humans. Nature in all its beauty is created for us, and our connection to nature restores us to our original state of happiness and joy.
The Bible informs us that the earth is given to man ‘to use and protect’. But the ‘dominion’ mentioned in the Bible is not the dominion of a tyrant. God’s mercy extends to all He has created, as is written, ‘the earth is founded upon mercy’.

The Sabbatical Year

This is the core conservation principle in the Bible: 

Six years shall you sow your field, and six years shall you prune your vineyard, and gather in the produce thereof. But in the seventh year shall be a Sabbath of solemn rest for the land, a Sabbath unto the Lord; you shall neither sow your field nor prune your vineyard. (Leviticus 25:1-5)

According to Maimonides, one of the goals of ceasing all agricultural activity is to improve and strengthen the land. Sabbath is a return to nature. The last Sabbatical observed in Israel was in 2007-2008.

Altering Creation

The Bible says we must preserve the natural balance of creation. Every species was created for some purpose and should not be interfered with. 

You shall not let your cattle gender with a diverse kind; you shall not sow your field with two kinds of seed; neither shall there come upon you a garment of two kinds of stuff mingled together. (Leviticus 19:19)

Wasteful Destruction

Jewish teachings prohibit the destruction of anything from which humans may benefit.  This applies to animals, plants, and even inanimate objects.  Even in time of war, the Bible forbids the destruction of fruit-bearing trees.  

Sages compared the death of a tree to the departure of man’s soul from his body: 

‘When people cut down the wood of a tree that yields fruit, its cry goes from one end of the world to the other, and the sound is inaudible... When the soul departs from the body, the cry goes forth from one end of the world to the other, and the sound is inaudible.’

Based on the Windsor Statements. The Jewish statement was compiled by Professor Nahum Rakover

JEWISH STATEMENT
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	The Jewish festivals celebrate, in joy, the cycle of the seasons of nature. Photo from Wikipedia: http://en.wikipedia.org/wiki/Flower


The Jewish statement is taken from The Assisi Declarations, a declaration made on religion and nature in 1986 in Assisi, Italy.

“WHOEVER IS MERCIFUL to all creatures is a descendant of our ancestor Abraham.” (Bezoh 32b). 

In the sacred writings of Judaism, Jews are described over and over again as “merciful people, the children of merciful people.” (Yebamot 79a, Shabbat 133b). The Talmud even tells us (Shabbat 151b) that heaven rewards the person who has concern and compassion for the rest of creation, but this assurance of reward is not the major moral thrust of Jewish teaching.  Our tradition emphasizes that Jews are commanded to do what is moral, “not for the sake of receiving a reward” (Abot 1:3).  The good is necessary even when it does not redound to our immediate, personal benefit. 

When God created the world, so the Bible tells us, He made order out the primal chaos. The sun, the moon, and the stars, plants, animals, and ultimately man, were each created with a rightful and necessary place in the universe.  They were not to encroach on each other, “Even the divine teaching, the Torah, which was revealed from on high, was given in a set measure” (Vayikra Rabbah 15:2) and even these holy words may not extend beyond their assigned limit.  “And the Lord took man and put him in the Garden of Eden, to tend it and guard it” (Genesis 2:15).  

Soon Adam, man, the one creature who is most godlike, gave names to all of creation, as God looked on and approved.”  And the name that Adam gave to each living being has remained its name” (Genesis 2:19) forever.  In the Kabbalistic teaching, as Adam named all of God’s creatures, he helped define their essence.  Adam swore to live in harmony with those whom he had named.  Thus, at the very beginning of time, man accepted responsibility before God for all of creation. 

Judaism, of course, knows the doctrine of the world beyond death, but its central concern is with life in this world.  The tzaddik, the righteous Jew, is not a pillar saint who has withdrawn from the world.  He is someone whose conduct in the very midst of life helps to establish that which seems impossible – one can live in this world of righteousness without encroaching on the rights of other people, or of any of God’s creatures. 

The festivals of the Jewish religion do call upon us to stand before God, in the awe at His majesty, trembling before His judgements, but that is not the dominant mood of the Jewish faith.  The festivals celebrate, in joy, the cycle of the seasons of nature.  The rabbis even insisted that: “He who has denied himself any one of the rightful joys in this world is a sinner” (Baba Kama 91b).  The highest form of obedience to God’s commandments is to do them not in mere acceptance but in the nature of union with Him.  In such a joyous encounter between man and God, the very rightness of the world is affirmed. 

The encounter of God and man in nature is thus conceived in Judaism as a seamless web with man as the leader and custodian of the natural world.  Even in the many centuries when Jews were most involved in their immediate dangers and destiny, this universalist concern has never withered.  In this century, Jews have experienced the greatest tragedy of their history when one third of their people were murdered by unnatural men and, therefore, we are today particularly sensitive to the need for a world in which each of God’s creations in what He intended it to be. Now, when the whole world is in peril, when the environment is in danger of being poisoned and various species, both plant and animal, are becoming extinct, it is our Jewish responsibility to put the defence of the whole of nature at the very centre of our concern. 

And yet it must be said, in all truth, that this question of man’s responsibility to the rest of creation cannot be defined by simply expressing our respect for all of nature. There is a tension at the centre of the Biblical tradition, embedded in the very story of creation itself, over the question of power and stewardship.  The world was created because God willed it, but why did He will it?  Judaism has maintained, in all its versions, that this world is the arena that God created for man, half beast and half angel, to prove that he could behave as a moral being.  The Bible did not fail to demand even of God Himself that He be bound, as much as man, by the law of morality.  Thus, Abraham stood before God, after He announced that He was about to destroy the wicked city of Sodom, and Abraham demanded of God Himself that He produce moral justification for this act: “Shall not judge of all the earth do justice?” (Genesis 18:25).  Comparably, man was given dominion over nature, but he was commanded to behave towards the rest of creation with justice and compassion.  Man lives, always, in tension between his power and the limits set by conscience. 

Man’s carnivorous nature is not taken for granted, or praised, in the fundamental teachings of Judaism.  The rabbis of the Talmud told that men were vegetarians in earliest times, between creation and the generation of Noah.  In the twelfth century Maimonides, the greatest of all rabbinic scholars, explained that animal sacrifices had been instituted in ancient Judaism as a concession to the prevalent ancient practice of making such offerings to the pagan gods (Mareh Nebuhim 111:32).  The implication is clear, that Judaism was engaged in weaning men from such practices. 

Our ancestor Abraham inherited his passion for nature from Adam.  The later rabbis never forgot it. 

Some twenty centuries ago they told the story of two men who were out on the water in a rowboat.  Suddenly, one of them started to saw under his feet. He maintained that it was his right to do whatever he wished with the place which belonged to him.  The other answered him that they were in the rowboat together; the hole that he was making would sink both of them. (Vayikra Rabbah 4:6). 

We have a responsibility to life, to defend it everywhere, not only against our own sins but also against those of others. We are all passengers together in this same fragile and glorious world. Let us safeguard our rowboat – and let us row together. 

NEO-PAGANISM

http://en.wikipedia.org/wiki/Neo-druidism
‘Beliefs vary widely, and there is no set dogma or belief system which all adherents follow. Indeed, it is a central tenet of many druidic groups that there should not be strict dogmas (and most of the beliefs described here are not shared by all Druids). There is no central authority over the entire movement, nor any central religious text or religious leader. In most cases, the ideas and inspiration of all Druids is respected. Core ideas shared by many Druids, according to Emma Restall Orr, the founder of The Druid Network, include "honouring of the ancestors and honouring of the land".[7] Orr also commented that "Druidry connects with all the other Earth-ancestor traditions around the globe, such as the Native American, the Maori and Huna, the Aboriginal, the Romany and the indigenous spiritualities of Africa and Asia",[8] a view supported by leading British Druid Philip Carr-Gomm.[9]
Nature-Centered Spirituality
Druidry largely revolves around the veneration of nature. Phil Ryder stated that "within Druidry, Nature is considered to be unconditionally sacred and an expression or manifestation of deity and divinity".[10] Many Druids are animists, though animism is sometimes mischaracterized by modern commentators as "nature worship." Most Druids see the aspects of nature as imbued with spirit or soul, whether literally or metaphorically. Some Druids consider animals and plants to be members, like the deities of the Celts, of a túath, or tribe: relatives of an extended family and therefore honored as kin.

Because they view the natural world as sacred, many Druids are involved in environmentalism.[11]
 ‘Many Druids follow eight festivals a year, which are collectively known as the Wheel of the Year. Four of these are solar festivals, being positioned at the solstices and equinoxes; ‘ all are associated with nature.

	Samhain
	Death and the ancestors.

	Winter Solstice, 
	Winter Solstice and the rebirth of the sun.

	Imbolc
	First signs of spring.

	Spring Equinox, 
	Spring Equinox and the beginning of spring.

	Beltaine
	The full flowering of spring.

	Summer Solstice, 
	Summer Solstice.

	Lughnasadh
	The harvest of grain. Lughnasadh

	Autumn Equinox, 
	


From the ‘World Pantheism Movement’  website: http://www.pantheism.net/index.htm
“1. We revere and celebrate the Universe as the totality of being, past, present and future. It is self-organizing, ever-evolving and inexhaustibly diverse. Its overwhelming power, beauty and fundamental mystery compel the deepest human reverence and wonder.  

2. All matter, energy, and life are an interconnected unity of which we are an inseparable part. We rejoice in our existence and seek to participate ever more deeply in this unity through knowledge, celebration, meditation, empathy, love, ethical action and art.  

3. We are an integral part of Nature, which we should cherish, revere and preserve in all its magnificent beauty and diversity. We should strive to live in harmony with Nature locally and globally. We acknowledge the inherent value of all life, human and non-human, and strive to treat all living beings with compassion and respect.  

4. All humans are equal centers of awareness of the Universe and nature, and all deserve a life of equal dignity and mutual respect. To this end we support and work towards freedom, democracy, justice, and non-discrimination, and a world community based on peace, sustainable ways of life, full respect for human rights and an end to poverty.  

5. There is a single kind of substance, energy/matter, which is vibrant and infinitely creative in all its forms. Body and mind are indivisibly united.  

6. We see death as the return to nature of our elements, and the end of our existence as individuals. The forms of "afterlife" available to humans are natural ones, in the natural world. Our actions, our ideas and memories of us live on, according to what we do in our lives. Our genes live on in our families, and our elements are endlessly recycled in nature.  

7. We honor reality, and keep our minds open to the evidence of the senses and of science's unending quest for deeper understanding. These are our best means of coming to know the Universe, and on them we base our aesthetic and religious feelings about reality.  

8. Every individual has direct access through perception, emotion and meditation to ultimate reality, which is the Universe and Nature. There is no need for mediation by priests, gurus or revealed scriptures.  

9. We uphold the separation of religion and state, and the universal human right of freedom of religion. We recognize the freedom of all pantheists to express and celebrate their beliefs, as individuals or in groups, in any non-harmful ritual, symbol or vocabulary that is meaningful to them.

In the WPM we revere and care for Nature, we accept this life as our only life, and this earth as our only paradise, if we look after it. We revel in the beauty of Nature and the night sky, and are full of wonder at their mystery and power.


By spirituality and spiritual we don't mean any kind of supernatural or non-physical activity - we use the terms in a wider sense. We mean that part of our lives that relates to our deeper emotions and aesthetic responses towards Nature and the wider Universe - to our sense of our place in these, and to the ethics that these feelings imply.

We take the real Universe and Nature as our starting and finishing point, not some preconceived idea of God. We feel a profound wonder and awe for these, similar to the reverence that believers in more conventional gods feel towards their deity, but without anthropomorphic worship or belief that Nature has a mind or personality that we can influence through prayer or ritual. 


Our ethics are humanistic and green, our metaphysics naturalist and scientific. To these we add the emotional and aesthetic dimensions which humans need to cope with life's challenges and to embrace life's joys, and to motivate their concern for Nature and human welfare.

Our beliefs and values reconcile spirituality and rationality, emotion and values and environmental concern with science and respect for evidence. They are summarized in our  Belief Statement,  which embodies the following basic principles:

· Reverence, awe, wonder and a feeling of belonging to Nature and the wider Universe. 

· Respect and active care for the rights of all humans and other living beings. 

· Celebration or our lives in our bodies on this beautiful earth as a joy and a privilege. 
· Realism - acceptance that the external world exists independently of human consciousness or perception. 

· Strong naturalism - without belief in supernatural realms, afterlives, beings or forces. 
· Respect for reason, evidence and the scientific method as our best ways of understanding nature and the Universe. 

· Promotion of religious tolerance, freedom of religion and complete separation of state and religion. 

Naturalistic paganism allows us to celebrate and renew our connection with nature and ourselves as well as family and friends, create sensual experiences to enjoy and even inspire meaning and change in our lives. As naturalistic pagans we doubt the reality of things like magic or literal gods and prefer to see science as a window to our spirituality rather than a barrier. This is a group for people who hold a naturalistic/scientific perspective (pantheists/atheists) but enjoy rituals (planned or spontaneous), pagan metaphors and non-escapist "spiritual" life. 

We are an integral part of Nature, which we cherish, revere and preserve in all its magnificent beauty and diversity. We strive to live in harmony with Nature locally and globally. We acknowledge the inherent value of all life, human and non-human, and treat all living beings with compassion and respect.”

GUIDANCE FROM SIKHISM

Environmental Concerns in Sri Guru Granth Sahib 

Dr. D. P. Singh

All the biotic and abiotic factors that act on an organism, population, or ecological community and influence its survival and development constitute its environment. Biotic factors include the organisms themselves, their food, and their interactions. Abiotic factors include such items as sunlight, soil, air, water, climate, and pollution. Organisms respond to changes in their environment by evolutionary adaptations in form and behaviour. At present humanity is facing great challenges for its survival as both these factors have come under great stress due to its unbridled demands of national economic growth and individual needs and desires. 

GRAVE CRISIS

On the abiotic front, a grave ecological crisis is caused by man’s exploitation of Nature, which is leading to a large scale depletion of natural resources, destruction of forests, and overuse of land for agriculture and habitation. Pollution is contaminating air, land, and water. Smoke from industries, homes and vehicles, is in the air. A smoky haze envelopes the major cities of the world. Industrial waste and consumer trash are choking streams and rivers, ponds and lakes, killing the marine life. Much of the waste is a product of modern technology. It is neither biodegradable nor reusable, and its long-term consequences are unknown. The viability of many animal and plant species, and possibly that of the humankind itself, is at stake.

At the biotic level, humanity is facing a social justice crisis, which is caused by humanity’s confrontation with itself. The social justice crisis is that poverty, hunger, disease, exploitation and injustice are widespread. There are economic wars over resources and markets. The rights of the poor and the marginal are violated. Women, constituting half the world’s population, have their rights abused. 

Obviously, the contemporary human society is in the midst of a grave environmental crisis. There is a serious concern that the earth may no longer be a sustainable biosystem. Although human beings are seen as the most intelligent life form on earth, yet they are responsible for almost all the ecological damage done to the planet. The Sikh scripture, Sri Guru Granth Sahib (Sri Guru Granth Sahib), declares that the purpose of human beings is to achieve a blissful state and to be in harmony with the earth and all of God's creation. It seems, however, that humans have drifted away from that ideal. According to the Sikh scriptures, humans create their surroundings as a reflection of their inner state. Thus, the increasing barrenness of the earth reflects a spiritual emptiness within humans.

INTERDEPENDENCE 

Sikhism is very concerned with the relationship between humanity and the environment. Sikhs believe that an awareness of the sacred relationship between humans and the environment is necessary for the health of our planet, and for our survival. In Sri Guru Granth Sahib, man and material world (biotic and abiotic components of the environment) are no more seen as external to each other, but being involved in inter-dependent relationship, reciprocally conditioning the life of each other. 

Guru Nanak stresses this kind of inter-dependent relationship in his composition ‘Japu Ji’; 

‘Pavan guru paani pita, Maata dharat mahat, Divas raat do-e daaee daa-ia, Khelai sagal jagat’. (Sri Guru Granth Sahib )
i.e. Air is vital force, Water the progenitor, the vast Earth is the mother of all, Days and Nights are nurses, fondling all creation in their lap.

Sri Guru Granth Sahib declares that the purpose of human beings is to be in harmony with all creation and that human domination is to be rejected. The Sikh Gurus recognized human responsibility towards the material world and its phenomena. So, the importance of Air, Water and Earth to life are emphasised over and over again in the Sri Guru Granth Sahib. The earth is referred to as the mother and as such requires our respect. Great care needs to be taken to ensure that no damage occurs to it while the Sikh is going about his or her daily life. The pollution of these three elements is against the principles laid down by the Gurus. The Sikh Scriptures emphasis the importance of the abiotic components of environment in the hymn:


Pavan paani dharati aakas ghar mandar har bani. (Sri Guru Granth Sahib 723)

i.e. Air, water earth and sky are God's home and temple - sacred places which need to be protected and looked after. 


The Sikh Gurus showed the world, the way to appreciate the interdependence of living beings and their environment and the way to nurture this interrelationship. 

All their constructions adhered to this principle. They built many Gurudwaras surrounded by large pools, which supported marine life, especially fish. This was clearly a sign to live in harmony with environment rather than in conflict with it. Guru Har Rai, the seventh Sikh Guru developed Kiratpur Sahib as a town of parks and gardens. Located on the banks of tributary of the Sutlej, he planted flowers and fruit bearing trees all over the area. This created a salubrious environment, attracting beautiful birds to the town and turning it into an idyllic place to live in. 

NATURE - A SPIRITUAL GUIDE


Nature (the material world and its phenomena), a major component of our environment, is a great spiritual teacher because it enables the spiritual seeker to be in touch with Ultimate Reality. God is revealed through His All-powerful Creative nature. As pointed out in Gurbani, everything seen is God in action. The Sikh scriptures are replete with examples about the interrelationship of the Creator (God) and Nature. 


Nanak sach daataar sinaakhat kudaratee. (Sri Guru Granth Sahib 141)

i.e. O Nanak, the True One is the Giver of all; He is revealed through His All-powerful Creative Nature.


Outabhuj chalat keeaa sir karatai bisamaad sabad dhekhaaidaa.(Sri Guru Granth Sahib 1037)

i.e. The Supreme Creator created the play of Nature; through the Word of His Shabad, He stages His Wondrous Show.


Sri Guru Granth Sahib places a great deal of spiritual significance on the lessons we can learn directly from the Nature. One can learn true selflessness; real renunciation and sacrifice form it. According to Sri Guru Granth Sahib; ‘Earth teaches us patience and love. Air teaches us mobility, Fire teaches us warmth and courage; Sky teaches us equality and broadmindedness, Water teaches us purity and cleanliness’. (Sri Guru Granth Sahib 101)

HARMONY WITH NATURE 

Sikhs believe that the material world and its phenomena (Nature), like all creation, is a manifestation of God. Every creature in this world, every plant, every form is a manifestation of the Creator. Each is part of God and God is within each element of creation. God is the cause of all and He is the primary connection between all existence.


Jo antar so baahar daykhhu avar na doojaa ko-ee jee-o.

gurmukh ayk darisat kar daykhhu ghat ghat jot samo-ee jee-o. (Sri Guru Granth Sahib 599)


i.e. He is within-see Him outside as well; there is no one, other than Him. By divine prompting look upon all existence as one and undifferentiated; the same light penetrates all existence. 

“The Creator created himself ... And created all creation in which He is manifest. You Yourself the bumble-bee, flower, fruit and the tree. You Yourself the water, desert, ocean and the pond. You Yourself are the big fish, tortoise and the Cause of causes. Your form cannot be known.” (Sri Guru Granth Sahib 1016)

Sri Guru Granth Sahib stresses the importance of living in harmony with Nature. It opposes the idea that the struggle of the human race is against Nature and that human supremacy lies in the notion of “harnessing” Nature. The objective is harmony with the eternal—God—which implies a life of harmony with all existence. The history of the Gurus is full of stories of their love for animals, birds, trees, vegetation, rivers, mountains and sky. Many Sikhs, though not all, also have a strong tradition of being vegetarian. A simple life free from conspicuous waste is the Sikh ideal – a life that stresses mastery over the self rather than mastery over Nature. 

EARTH – A DHARAMSAAL 

Sri Guru Granth Sahib emphasises the significance of various aspects of Nature and declares the Earth as Dharamsaal (a place for righteous action).


raatee rutee thitee vaar. pavan paanee agnee paataal.

tis vich Dhartee thaap rakhee Dharam saal. (Sri Guru Granth Sahib 7)


i.e. He created Night and Day, seasons and occasion, So also Air, Water, Fire and the Nether Regions, Amidst these has He fixed the earth, the place for Righteous Action.

By this portrayal of the world (earth) as a place for righteousness and purity, Sri Guru Granth Sahib insists that we relate with others with equality and justice. Sri Guru Granth Sahib reveals that real peace can only be found when desire and greed are subdued and diminished. This will only happen when the individual realises that God is found in all the elements including water, earth and the woods and he stops damaging these elements purely to satisfy his material greed. 


saant paavahi hoveh man seetal agan na antar Dhukhee.

gur naanak ka-o parabhoo dikhaa-i-aa jal thal taribhavan rukhee. (Sri Guru Granth Sahib 617)


i.e. You shall find peace, and your mind shall be soothed and cooled; the fire of desire shall not burn within you. The Guru has revealed God to Nanak, in the three worlds, in the water, the earth and the woods.

WORLD SOCIETY

On the Biotic front, according to Sikhism, environmental concerns must be viewed as part of the broader issue of human development and social justice. Many environmental problems, particularly the exploitation of environmental resources in developing nations, are due to the poverty of large parts of the population. Therefore an integrated approach is necessary.

Sikhism emphasizes the main objective for humanity as the harmony with all existence. Striving for a life of harmony, therefore, also implies a life of supporting individual rights and environmentalism—a life that works against injustice toward anybody and anything.
The tenth Guru in 1699 founded the Order of the Khalsa, whose members practice the spiritual discipline of Sikhism and are committed to ensure the preservation and prevalence of a World Society. Over the last three centuries the members of the Khalsa order have stood up for the rights of the oppressed and the disenfranchised even at the cost of their own lives. The Khalsa vision of the World Society is:


hun hukam ho-a miharvaan daa.pai ko-ay na kisai ranjaandaa.

sabh sukhaalee vuthee-aa ih ho-aa halaymee raaj jee-o. (Sri Guru Granth Sahib 74)

i.e. Henceforth such is the Will of God:  No man shall coerce another; No person shall exploit another. Each individual has the inalienable birthright to seek and pursue happiness and self-fulfillment. Love and persuasion is the only law of social coherence.

The Khalsa have opposed any force that has threatened the freedom and dignity of human beings.In the eighteenth century it was the oppressive rulers of northern India, and invaders from Afghanistan; in the nineteenth and twentieth centuries they have struggled against oppression by European colonists and Indian governments. For the Khalsa, justice requires the participation and inclusion of all in obtaining and enjoying the fruits of God’s creation. Justice achieved through cooperative effort is desirable. The ideal for the Khalsa is to strive for justice for all, not merely for themselves. 

INTOXICANTS FREE SIMPLE LIFE

Sri Guru Granth Sahib describes the norms for a Sikh to live a life which does not harm their mind, health, others around them, society, or the environment.Therefore, Sikhs are prohibited from consuming tobacco, alcohol or any other intoxicant, and keep a simple vegetarian diet. Gurmat is against causing cruelty and suffering to animals.


sach mili-aa tin sofee-aa raakhan ka-o darvaar. (Sri Guru Granth Sahib 15)

i.e. Those who do not use intoxicants are true; they dwell in the Court of the Lord. 

kabeer bhaaNg maachhulee suraa paan jo jo paraanee khaaNhi.

tirath barat naym kee-ay tay sabhai rasaatal jaaNhi. (Sri Guru Granth Sahib 1377)

i.e. Kabeer, those mortals who consume marijuana, fish and wine - no matter what pilgrimages, fasts and rituals they follow, they will all go to hell.

It is now a known fact that smoking is both a primary and secondary health hazard. In addition to harming the environment, it has seriously deleterious effects on the person who smokes, on the bystander who breathes the secondhand smoke, and on the unborn foetus of the female smoker.  Though this has only been scientifically verified in the last half century, Guru Gobind Singh, the tenth Guru of the Sikhs, listed the use of tobacco as one of the four major acts forbidden to initiated adherents of the Sikh religion.  Though tobacco was introduced into India only in the mid-1600s, he had the wisdom to specifically interdict it in 1699.  From its very beginning, Sikhism had forbidden the use of any intoxicants or mind-altering substances for any purpose except medicinal.

INTEGRATED APPROACH TO SUSTAINABILITY 

In Sikh beliefs, a concern for the environment is part of an integrated approach to life and nature. As all creation has the same origin and end, humans must have consciousness of their place in creation and their relationship with the rest of creation. Humans should conduct themselves through life with love, compassion, and justice. Becoming one and being in harmony with God implies that humans endeavour to live in harmony with all of God’s creation. A true Sikh is for individual human rights, the environment and justice for all.

The God Conscious persons is animated with an intense desire to do good in this world. (Sri Guru Granth Sahib 273)

All life is interconnected. A human body consists of many parts; every part has a distinct name, location, and function, and all of these are dependent upon each other. In the same way, all the constituents of the universe and the earth are dependent upon each other. Decisions in one country or continent cannot be ignored by people in other countries or continents. Choices in one place have measurable consequences for the rest of the world. It is part of the same system. Sri Guru Granth Sahib assures that the entire creation is inter-related mutually supporting one another.


All creation on one thread has He strung. (Sri Guru Granth Sahib 110)

Any solutions to the problem of the environment must be sensitive to women’s concerns, and must include women as equals. Piecemeal solutions to environmental problems will merely focus, for example, on limiting population growth through family planning measures, which often end up abusing women’s rights, and should be rejected on those grounds alone. Sri Guru Granth Sahib contains important lessons on this. Guru Nanak and other Sikh gurus advocated equality for women and took steps to implement this. Community-based sharing of resources (e.g. langar) is another practice prevalent in Sikhism, which can be adopted worldwide to share scarce resources with special emphasis on recycling and avoidance of wastage.


Life, for its very existence and nurturing, depends upon a bounteous nature. A human being needs to derive sustenance from the earth and not deplete, exhaust, pollute, burn, or destroy it. Sikhs believe that an awareness of that sacred relationship between humans and the environment is necessary for the health of our planet, and for our survival. A new “environmental ethic” dedicated to conservation and wise use of the resources provided by a bountiful nature can only arise from an honest understanding and dedicated application of our old, tried and true spiritual heritage. Such an integrated approach to current environmental crisis can lead to permanent sustainability of life on mother earth.
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From:  http://manvirsingh.blogspot.com/2007/03/interfaith-meeting-on-environment-part.html


The Sikh Gurus strived towards creating an IDEAL SOCIETY – spiritually, ethically and environmentally.

"Humans are reflected (in the mirror of the world) in exactly the same way as their inner nature."  (Vaar 9, PauRee 6 - Bhai Gurdaas jee)

The current state of the external environment of human beings—is only a REFLECTION of the INSTABILITY and PAIN within us. The increasing barrenness of the earth’s terrain is a reflection of the EMPTINESS within human race.

What is the Solution?
* PRAYER
* Accepting God’s HUKAM (Will/ System/ Command)

Through an attitude of HUMILITY and SURRENDERING to Waheguru, the conscious human being can seek to redress environmental and social justice. This is possible through the guidance of the Guru through NAAM and BAANI.

Unity of Creation – Ik Oankaar

Concern for the environment is part of an INTEGRATED approach to life and nature. The ORIGIN and END of the creation is in GOD, and it operates within His SYSTEM. The Creation is a MANIFESTATION of God - every creature, plant, and every form. God is the cause of all and He is the primary connection between all existence. God has created the system and gives support. Humans must have consciousness of their PLACE in creation and their RELATIONSHIP with the rest of creation, without this, one cannot find harmony within themselves or with God. The Guru helps us to make this CONNECTION.

Spiritual Discipline
"One who keeps Naam in their heart sees the Lord manifested in His Creation."
(Ang 1156)

Guru Nanak Sahib jee showed the Path of living a pure, complete and spiritual lifestyle whilst living in this world like floating Lotus flower on the muddy pool. Those that live disciplined lives, while remaining active in the world are capable of further spiritual progression. The Sikh Gurus were ACTIVISTICS that demonstrated respect and dignity for all living life – human and non-human. For example the Seventh Guru made beautiful gardens, opened an animal sanctuary, and a medical herb centre in Kiratpur Sahib, showing compassion to human, animals and the environment. 
One must first recognise the Divine Light within oneself before seeing it in others and throughout the creation. Recognising it, one must cherish it, nurture and fulfil it. Through Gurmat, spiritual discipline, devotion to Naam, and Seva one learns to master this negativity (Panj Chor - which drives our inner disharmony and destruction of our surroundings) with positivity: Compassion, Humility, Contemplation, Contentment, and Nishkaam Seva.

Making the Guru's Message a Reality


One cannot care for the environment when there is SOCIAL INJUSTICE. Living in harmony with Waheguru implies to a life of harmony with ALL existence. This means supporting human rights, animal rights, environmentalism, working against injustice towards anybody and anything. The Sikh Gurus, through their lives, provided role models for the Sikhs. They all actively worked to stress the equality of all humans and challenged the rigid social stratification of the caste system in India. The Sixth Guru only left jail when the condition was met that all 52 innocent political prisoners would enjoy justice and freedom with him. The Ninth Guru sacrificed his life for the human rights and freedom of others.

Community-based sharing of resources


Traditional Panjabi lifestyle is based on organic materials and ensures use of the least resources, considerable reuse, and recycling. There are strong traditions of SHARING. The Sikh Gurus established towns and cities, e.g. Kartpur Sahib, each created around a religious centre focused on a lifestyle of (1) sharing, (2) fairness among people, (3) optimum utilization of resources. Even today, rural Punjab families share resources with their neighbours. For example on weddings or large family occasions, the entire village may play host to guests and share living space, beds, and so on. This is something we can all learn from and use as an ideal model in modern Western society.

The Sikh Lifestyle - Simple Diet which is Free of Intoxicants 

Guru Sahib has shown a Sikh to live a life which does not harm their mind, health, others around them, society, or the environment. Therefore, Sikhs are prohibited from consuming TOBACCO, ALCOHOL or any other INTOXICANTS, and keep a simple VEGETARIAN DIET. Gurmat is against causing CRUELTY and SUFFERING to animals. The prohibiton of not to eat "Kuttha", interpreted to mean: "meat of an animal that has been 'BUTCHERED' and then 'INTENTIONALLY' eaten." The reason is NOT because of Ahimsa (respect for life), but instead “DAYA” (compassion). If one's heart doesn't melt at seeing the SHRIEKS and ANGUISH of animals, why would it matter when a human does the same? If one cannot have love for God's creation and create a spiritual and kind atmosphere and environment within themselves and around them, then how can one expects to experience or connect with God?

"You kill living beings, and call it a righteous action. Tell me, brother, what would you call an unrighteous action? If you religious people are doing "religious" killing for meat, then what is atheism? If you are a religious person then whom will we call a butcher? ||2||"
(Ang 1103)

Conclusion

All life is INTERCONNECTED. Just as the human body consists of many parts dependent upon each other, so all the constituents of this universe and this earth are DEPENDENT upon each other. CHOICES in one place have measurable CONSEQUENCES for the rest of the world. It is part of the same system. A human being needs to derive sustenance from the earth and not deplete, exhaust, pollute, burn, or destroy it. Sikhs believe in the “environmental ethic” dedicated to the awareness of the SACRED RELATIONSHIP between HUMANS and the ENVIRONMENT, which is necessary for the health of our planet, and for our survival.

from http://www.sarbat-da-bhalla.blogspot.com/
"Pavan Guru, Pani Pitha, Matha Tharth Mahath"
Air is the Guru, Water is the Father, the Earth is the Paramount Mother

'SARBAT DA BHALLA' is the daily affirmation in Sikh tradition. It is drawn from a deep, profound spiritual heritage of service, sacrifice and union and affinity with the source of creation. 'SARBAT DA BHALLA' means caring for all existence - earth, animals, humans, solar systems and more. Everything and everyone is sacred, equal and integral to the one diverse family of life.

'SARBAT DA BHALLA' expresses the deep Sikh belief in love of all creation, the love of nature, the love of the soil, the love of the sky, the love of mountains, the love of birds, the love of all creatures, the love of humans, the love of all existence. Sikhi believes all creation is bound together through the love, benevolence, care and protection of the one creator, who has infused creation with those very same qualities. When humans depart from those qualities, and proceed to create and accumulate to satisfy their own greed, they destabilise and disrupt the cycle of love and benevolence that unifies all creation. The consequences of that greed-driven disruption are the reaction of the earth, of animals, of the creator.

Link to Sikh 5 Year Plan

http://www.arcworld.org/downloads/Sikh-EcoSikh-Seedplan-5YP.pdf
EcoSikh long term commitment to protect the living planet, as launched at WINDSOR in November 2009.



“In just the past few years it has become clear that atmospheric composition is already close to, if not slightly beyond, the dangerous level of greenhouse gases.” – James Hansen, NASA Goddard Institute for Space Studies





“Scientists have lost patience with carefully constructed messages being lost in the political noise. We are now prepared to stand up and say enough is enough.” – Prof Kevin Anderson, research director at the Tyndall Centre for Climate Change Research





"We are all used to talking about these impacts coming in the lifetimes of our children and grandchildren. Now we know that it's us." –Martin Parry, co-chairman of the IPCC impacts working group








